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Arr. I. How it was, and how it is. 


First, How it was.—When a professing Christian fell sick, ‘“‘ He sent 
for the elders of the church,” (James, v. 14.) and the ruling elder of 
the quarter where he was, would let nothing ordinarily hinder him 
from coming. The sick freely opened his mind respecting the dispensa- 
tion of Providence, viewing it as he did, measured out to him by his hea- 
venly Father, for correction or for some wise end, to excite grace into 
more lively exercise, and to interpose a check upon some growing pro- 
pensity or carnal principle. ‘The elder, to the best of his knowledge and 
experience, directed his views and prayed with him and comforted him. 
Then the teaching elder or minister was sent for likewise. This was 
properly belonging to the elder of the quarter, and when he could not 
do it, there was a message sent direct from the sick. There was a free 
and unrestrained conversation on soul concerns and on the dispensation. 
By these means the sick bed was often made refreshing to the soul, and 
profitable to after life. 

Seconp, How it is now.—The sick person is wholly taken up in think- 
ing about his sickness. ‘The doctor is sent for, and friends and neighbors 
concentrate all their experience upon his ailment, and the utmost dili- 
gence is used to effect his recovery. But Oh! amidst all this ado for the 
elay house, the poor soul who inhabits it is left to take care of itself. If 
any thing respecting it at all is said, it is of the most general and distant 
nature. The whole routine of talk is respecting diseases, cures, and re- 
coveries. Except death begin to look them broad in the face, and the 
thoughts of eternity cannot be put away, there is no proposition of 
sending for elder or minister; but then they become in earnest. The 
elder frequently hears of it, but he has not time to spend! The minister 
frequently hears not of it till it is all over, and the person is again recov- 
ered! or else is just at the point of death! Then they send for him, as if 
he could save him at the last gasp. 

How it was.—When a minister went from house to house teaching and 
exhorting in official visitation, he was accompanied by the elder of the 
quarter, who had previously visited them all, and some of them often, 
and was well acquainted with their circumstances; by which he aided 

reatly the minister in beg appropriate and seasonable in his addresses. 
fhe family were all collected by the time that he came; all business was 
immediately suspended ; care was taken not to introduce any carnal con- 
versation. They received him as the servant of Christ; and he had ac- 
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cess and freedom to be particular in his inquiries with each individual, 
according to his relation and his circumstances, without being thought in- 
trusive. His advice and his rebuke were well taken. Doubts were re- 
solved. Difficulties were explained, and souls edified. 

How it is.—The elder of the quarter knows no more of the situation 
of the families to be visited than another man. He is, in a manner, stran- 
ger to them; and his presence with the minister acts asa restraint. 
They are afraid to be questioned before him. They have not perhaps 
seen him since the last ministerial visit. ‘They know him only as an of- 
ficer who brings up offenders to the session, and therefore dread him. 
The family are frequently to collect after the minister is come. The 
head of the family is frequently away from home, and has left some ir- 
relevant excuse behind him. ‘The business of the family is often carried 
on till the very minute the minister begins to speak. Some train of car- 
val conversation is thrust in upon him, which discomposes his thoughts. 
They look upon him as one come to bring their faults to remembrance, 
and to force them to perceive that all is not right with them, rather than 
as a friend come to seek their best interests; and they dread rather than 
welcome his coming. They are evidently so estranged to spiritual mat- 
ters, and their answers so equivocal and vague, that he is forced to dwell 
on the most general things, which have no more refreshing in them than 
a few scattering drops on a parched wilderness. 

How it was.—When a Christian fell under any discouragement of soul, 
the hiding of God’s face, or any temptation, he had abundance of Chris- 
tian friends and neighbors, who were themselves not strangers to such 
troubles, and knew how to sympathize with him, and how to help him 
by that which had helped themselves. To these he could with freedom 
and confidence communicate his experience. If they were not able to 
relieve him he went to his minister with confidence and hope, as to God’s 
ordinance, for his help. He was sincerely and honestly desirous to have 
the case of his soul laid open by the light of God’s word, and to discov- 
er, indeed, wherefore God contended with him; whereby he mignt com- 
bat or escape temptation; and how to recover the comfort he had lost. 
And the minister, on his part, was anxious to be faithful, and first sought 
divine direction, and then mode deep and searching inquiries into the 
case; then gave suitable directions and encouragements mingled with all 
the tenderness and love of a spiritual father, and concluded with earnest 
supplication and prayer. And the troubled soul was often sent away re- 
joicing. 

But how is it now ?—It is a very rare thing for professing Christians to 
be in any such trouble of soul. ‘The hiding of the Father’s countenance 
isa thing of which they do not understand the meaning. They know 
not what a temptation is, unless it be that which they sometimes plead in 
justification of their conduct. They are not distressed about the ques- 
tion of their interest in Christ. When at any time a passing thought on 
the subject visits them, its voice makes them afraid, and like Adam, they 
seek to hide themselves from it. When perchance there is in their neigh- 
borhood an exercised Christian, he is ina pitiable case ; for if he venture to 
touch closely on soul matters, or open to them his case, he is set down 
as an hypocrite, and his reputation for seriousness is blasted. His say- 
ings are repeated in derision; his company is shunned, and when una- 
voidable, it is irksome. If “the terrors of the Almighty make him 
afraid,” if “his arrows drink up the spirit,” how cruelly is his case mis- 
construed! “ They say God leaves him, him pursue and take, none will 
him save.” And therefore, if any are really distressed in this way, it is 
their prudence to conceal it, because they know not with whom they may 
be safe, whether even with their minister. Are not things come to asad 
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pass? What is the common experience of professors? A blank—total ig 
norance. 

How it was—When a church member was absent from his place on tl:e 
Sabbath day, because it was a thing so rare among the godly, and 
generally from some unavoidable hindrance or sickness, that every one 
was more anxious ihan another to know the cause and to sympathize 
with him, for it was really considered an affliction to be kept from the 
house of God, the elder of the quarter considered it his indispensable 
duty to go to the house, sometimes on Sabbath evening, if it were near, 
and at any rate, on Monday if practicable; and if sickness or other dis- 
tress were the cause, he was their sympathizing friend and comforter ; 
and if it were found to be any neglect or carelessness, or any thing 
faulty, he was also a faithful reprover. And thus the evil was checked 
in the very bud. And so, by the mutual and deep interest which churc! 
members felt in each other, they were stirred up to their duty, and com 
forted and strengthened; and the first beginning of defection was mad 
ashamed to make its appearance. 

But now—Church members are often absent from sermon, and it 3 
not considered a strange thing. Neither elder nor neighbor considers i 
cause of inquiry. ‘They may be sick or they may be slothful and negli 
gent, and indifferent about the ordinances of salvation, it is all on 
They must be many weeks together away before their fellow-professo 
and church rulers can be roused to an inquiry after the cause. ‘The 
may be absent, even from the Lord’s table, time after time; may negle« 
the ordinance of baptism to their children and never be inquired aft 
They may spend the Sabbath afternoon in pleasure walks, or visits, o 
rambling from church to church, and never be challenged. What a 
change! What a coldness hath love fallen into! What a prospect for the 
future! Those who are guilty having passed so long without any chal- 
lenge consider it their right, and that it is impertinent meddling for neigh- 
bors or elders to find fault; but yet, for all that, it will not excuse either 
the one or the other in the day of accounts. 

How tt was—When the children of professing parents were found to 
be ignorant of the first principles, or guilty of profaning the sabbath, or 
any irregular conduct or scandalous offence, that their parents were ta- 
ken to account for the same; or if the culprits were grown up they were 
themselves subjected to the discipline of the church. And it was con- 
sidered as proper and necessary in their case as in that of adults, and 
far more beneficial, since there must always be greater probability of cor- 
recting a person in the beginning of his evil way, than after he has con- 
tinued in it some length of time. 

But how is it now ’—All this care and vigilance over the instruction 
and morals of baptised members has ceased; parents have come, by long 
use, to claim an irresponsibility for the way in which they bring them 
up. Itis true that a few questions are commonly asked by the minister 
when the family is visited, and he may point out to parents what things 
are neglected in their education; but this is scarcely any thing more than 
aname. ‘The young people, although baptised members, will not submit 
to the discipline of the church. They consider that she has no authority 
over them until they think fit to propose themselves as candidates for the 
Lord’s table. They may be drunkards, swearers, unclean, and guilty of 
any other gross offence ; but neither elder nor session dares to take hold 
of their conduct. They may grow to maturity without having read a 
line of the subordinate standards, or having used one means to inform 
themselves respecting the scriptural grounds of that profession in which 
they have been brought up, and yet none will challenge this sad neglect 
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which is in violation of parental vows. This change wears a fearful as- 
pect to the interest and welfare of future generations. 

How it was—When one Christian neighbor offended another, the of- 
fended carefully abstained from speaking of it to any who knew nothing 
of the matter, until he got an opportunity of speaking to the offender 
himself. And when he spoke to him it was his care neither to excite 
prejudice nor provoke resentment; but by Christian meekness and sound 
argument, to bring him to a sense of the injury which he had done; and 
when that was done the oflence was forgiven, and there ended the 
matter. 

But now—The offended party counts it stooping to go to the offender, 
and he despises it. He finds it much easier and more gratifying to re- 
peat his grievance to the neighbors, who, in their turn, repeat it to their 
neighbors, and almost as often give it some addition or different form. 
He gives the reins to passion and resentment, and claims that as his right 
which is his sin, viz: to bring the offender, at once, in before the session. 
If the session be so faithful as to insist on his observing Christ’s rule, he 
stigmatizes them as tyrannical or partial. And if they yield to circum- 
stances and call up the offender, they have very frequently to bear abuse 
from him also; instead of humbly acknowledging his offence, and his sor- 
row for the trouble he has caused, as a Christian should, he puts on an 
air of superiority, and as stoutly contends for his conduct as if it were 
with enemies and for his rights. If he yields at all, it is as little as pos- 
sible, and rather as conferring a favor than giving subjection to the au- 
thority of Christ, or receiving the ordinance of discipline in faith. 

It was—The practice to pay some attention to that proverb “ As the 
north wind driveth away rain, so doth an angry countenance a backbiting 
tongue.” (Prov. xxv, 23.) Also to that passage in the Psalm, “nor taketh 
up a reproach against his neighbor,” (Ps. xv. 3.) 

But now—Like the books out of which these sentences are taken, such 
things have ceased to be generally regarded. The Proverbs are no lon- 
ger used as a school book; this is accounted refinement! but in truth it 
is the folly of the age. The Psalms are thrust eut of the school, the 
family, and the church ;—this is set to the account of the Christian spirit 
of the age, but itis its Atheism, It ought then to be no surprise, that 
these evils, against which they speak, receive countenance as they do. 
The backbiting tongue is smiled on, the biting sarcasm on the absent vic- 
tim, the slander that blasts his reputation, and stabs him in the vitals, is a 
sweet morsel, and is handed round that all may taste it. “The tongue is 
a fire, a world of iniquity ;” and by it whole neighborhoods and societies 
are set on fire of hell. When the flame would have been smothered at 
its kindling, by “a word fitly spoken,” it is now blown up, and dry fuel 
is added to it, until it becomes a devouring fire. 

It was—When a church member fell into any public scandal, that 
brethren in profession bewailed and lamented it. ‘They felt as one mem- 
ber of the body does when another is wounded. ‘The made it, to a cer- 
tain extent, their own case; they humbled themselves, they prayed. 
They were grieved for the dishonor done to Christ, and for the wound 
given to the cause. They abstained from speaking of it to any one who 
knew it not. They were earnest for the recovery of the offender at the 
throne of grace. How feelingly does the apostle speak on such an oc- 
casion: “And lest when 1 come again, my God will humble me among 
you, and that I shall bewail many who have sinned already, &c.” (2 Cor. 
xii. 21.) In dealing with him they truly sympathized ; they spoke ‘ with 
meekness, considering themselves, lest they also might be tempted.” (Gal. 
vi. 1.) They took up the matter while it was yet fresh on the conscience 
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and the memory, before pride and corruption had time to fortify them- 
selves, and often they were successful in restoring him. 
But how is it now'—The matter is quickly made the subject of the 


common talk. ‘The news flies upon the wings of the wind, until there is 
not a person in community who is not able to give you a circumstantial 
narrative of the whole case. Yea they seem to feed upon it, and are 
glad at the fall of their brother. All the faults of which he was ever 
guilty are raked up against him now. ‘They tell it in Gath, and the un- 


godly triumph. He is bitterly reproached, hated and shunned, as if oth- 
er men were incapable of being tempted to his offence. He, on his part, 
knows that he is not worse than other men by nature, and that their pride 
and triumph at his fall is without cause; and that they are going alto- 
gether contrary to the command of Christ, and is he going to counte- 
nance them in this by his submission? he is not. He is put on the de- 
fensive ; he is hardened, and becomes proof against all that they can say. 
There is no grief or sorrow on either side; no earnest supplication for 
the averting of spiritual judgments; no entreaty for repentance and god- 
ly sorrow to the offender; no private friendly dealing, which is proper 
in all cases, even when it cannot issue the matter. But at length it comes 
to the ear of the session constituted; and after a length of time he is 
brought up for trial. But his sense of the guilt is, in a great measure, 
worn away, while he is keenly sensible of all the unchristian treatment 
which he has received; and of the “hard reports in pride and scorn,” 
which have gone the rounds against him. He is now nearly if not alto- 
gether convinced that his cause is capable of an honest detence, and is 
determined at all hazards not to yield. Now, theretore, either the disci- 
pline of Christ’s house is compromised, or his authority is spurned, and 
the profession of his name cast off with wrath and indignation. And 
this unhallowed fire communicates itself to relatives and friends, and the 
whole community is agitated to its very centre. 

It was—The prac tice 10 bring work ily business to an early conclusion 
on Saturday evening, that there might ‘be some opportunity for turning 
the thoughts to the approaching Sabbath. As that holy day was indeed 
a delight, people rose betimes out of their beds for spiritual meditation 
and prayer. Special pains were taken to be prepared for hearing the 
word; earnest prayer was offered for the power of the Holy Spirit to 
attend the preaching. Aflairs had been so arranged that the attention 
was as little as possible turned aside from the exercises of the day. 
They ate but sparingly, lest they might be overcome with sleep. The 
head of the family studied to have e very one under his authority suita- 
bly exercised in the morning, to have them all present at worship, to have 
them all ready in good season for going to the place of public worship, 
and to check all vain, carnal, or irrelevant conversation, at home or on 
the way to the church. The interval of worship was spent sometimes 
in meditation and reading of the Scriptures, or Christian conversation. 
In the time of worship men tried earnestly to “take heed how they 
heard,” and to hear not “as it were the word of man, but as it was in- 
deed, the word of God.” And what they did hear was generally the 
subject of conversation on their return home. In the evening there were 
earnest endeavors to bring to remembrance what was heard and to apply 
it; solid advices and exhortations were given to the young; sound scrip- 
tural doctrine contained in catechisms and approved authors, together 
with serious, grave admonitions and rebukes, as the case might be, were 
tendered. And knowledge was increased, and they were edified and 
knit together in love; and as the old grew ripe for glory, the young be- 
came mature and ready to take their place. 





198 How it was, and How tt is. 





But nuw—Business is carried on to a later hour on saturday evening 
than other evenings. On Sabbath morning they take their ease upon 
their beds, and when they rise, it is generally with a mind full of cares 
about this life, and averse to all serious, close reflection on spiritual mat- 
ters. ‘The head of the family desires to have some relaxation from care 
and so the members of it are left to pass the morning as they think best. | 
He drawls out a prayer, scarcely articulate for yawning. His careless 
vacant frame is quickly caught by the rest, like some deadly contagion. 
They go to the meeting house in this frame; they are bodily there, but 
their hearts and attention, where are they! Perhaps in the ends of the 
earth, or after their covetousness. The impressions made on their minds 
by the discourse, which they have heard, is like the writing on the sand 
beach; the first wave that comes blots it all out. Their conversation 
that day is on the news of the day, the occurrences of the neighborhood, 
the weather, the arrival of strangers, or any thing at all but spiritual 
things, or the great truths which they have just been hearing. Some , 
talk of politics and elections, others are busy receiving or retailing slan- 
ders against their neighbors, telling tales, whispering, backbiting, and 
others talk of dress and fashion, invite or receive invitations to some 
great gathering in the neighborhood. In the evening, sometimes there is, 
and sometimes there is not an attempt to catechize the family. They 
yawn out another prayer, and so end the work of the day. The words 
of the prophet are written on their very countenance, “ O what a weari- 
ness is it! when will the Sabbath be over!’ ‘They greedily seize upon 
the first opening for carnal talk, and then their spirits come again, and 
mi they are animated and cheerful. 

, Although these are general statements, not aimed at any one in parti- 
f cular, yet | presume none who have had opportunity to observe and com- 
pare the present with the past, will question them, or that the contrast 

: might have been carried out to a much greater extent. And what are 
: we to infer from all this? Most certainly that the life of godliness is gone. 
The form may be remaining as it was, the same truths may be preached, 

' the same creed professed, the same forms of worship continued, the same 
government, the same officers; but the power of all these things is gone, 

+) it is but an empty show. It is not the “love of Christ that constrains” 
| to observe these forms, but something else; custom, fashion, the stings 
of conscience, self-righteousness, or a name among men. Where is i , 
af “brotherly love?” where is that “ conversation which is in heaven,” that | 
4 “speaking the truth in love,” that “humbleness of mind,” that “ esteem- 
it ing others better than ourselves,” that “desiring of the sincere milk of 
the word that we may grow thereby,” which characterized the Chris- 
tian intercourse of other days? Into what community shall we go to find 
a1 it generally prevailing? I know not where. Where the gospel in its pu- 
+ rity is not preached it is not to be expected, and where it is preached and 
the soundest and clearest profession on earth is made, it is not to be 

found. When these things are wanting under a clear scriptural profes- 
sion, it is impossible that the state of that society shall continue long 
without becoming much worse and openly vicious; they will soon begin 
“to bite and devour one another,” to be “hateful and hating one anoth- 
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er.” It is not possible it should be otherwise, except that God for wise : 

} ' ends arrests their progress and keeps them stationary ; because it is their a7 
: depravity and corrupt principles that has resisted the truth and prevented 
these graces from being found among them; and in doing this, it has 3 

; | come over the highest barrier that stood in its way, and therefore may i 
be expected now to carry all before it, to act itself in bolder forms and : 


without opposition; either the profession will be dropt altogether, or it 
will be retained as a cloak to hide the deformity of indulged lusts. 
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Where humblencss of mind and brotherly love are not, there will pride 
be, selfishness, contention, animosity, and every evil work; and when 

a people still continue in such a carnal, formal, and dead frame, after 

God has sent on them a course of corrective, awakening judgments, it Is 
a sign that they are near destruction. ‘The history of the Jewish church 
will make this abundantly clear; indeed, the history of all the backslid- 
ing societies that have ever been upon the earth will do the same. The 
time of that destruction is fixed by God in a sovereign way; to some it 
may be lengthened out, to others it may be very short: but ordinarily it 
comes sooner than is expected, and nothing on earth, or in the use of 
means can prevent it. And if we are to judge by this rule, it is much 
to be feared that this sad doom awaits all the churches of the reforma- 
tion together. Which of them have not, either in doctrine or in prac- 
tice, broken God’s covenant and refused in his commands to go! Yetit 
is not our duty to stand still. They say that while there is life there is 
hope. Nothing yet forbids us to hope for a reformation, and to use the 
means. Through God’s forbearance we have still means to use. There 
are special promises of great prosperity to the church, which are not yet 
fulfilled; and when the time set for their accomplishment arrives, it will 
be by the very same gospel doctrine which we now profess to believe. 
Whether, therefore, these truths shall be the means of truly reviving 
these churches in a body or not, they will be successful. Let us there- 
fore “be watchful, and strengthen the things that remain and are ready 
to die.”’ 

Few I think will venture seriously to question whether the way in 
which Christian fellowship was carrted on, is a scriptural way or not. 
And if this is admitted, let us retrace our steps until we come to it. Let 
ministers, elders, heads of families, and private Christians set apart some 
time seriously to ponder this matter, and consider each his own ways. 
Let him take the cases supposed above, one by one, and put the question 
fairly to his own conscience, whether he has any justifiable reason for not 
doing now as it was done in times past, ina case of sickness; visiting 
from house to house, &c. What is it that turns you from it? weigh it, I 
beseech you, in God’s balance, whatever it be; and if it will not stand 
weight, search next and see if there be not a dec eived heart turning you 
aside into these new and crooked w ays 

If the Lord in mercy do not by his Spirit and word stir up a remnant 
of the professing multitudes to some serious and he arty endeavors to re- 
cover their feet from the paths of cold and heartless forms ilists, we are 
gone, and judgment is at ‘he door. For it is now beyond all conceal- 
ment, that while “love (in the church) has waxed cold,” (in the world) 
iniquity abounds to a most clarming extent. Its progress is so rapid, and 
its power so irresistible, that a crisis must be near. Every department 
of society gives clear indications of this. The flood is every year rising 
higher and higher, one restraint after another is giving way ; constitu- 
tions, statutes, and other legislative enactments are surmounted with a 

roud and menacing defiance, from the highest order in society to the 
lemaet Murders, riots, perjury, and Sabbath profanation are the order 
of the day. And at the same time the Almighty is constantly sending 
forth judgments upon us, and every one is weightier than another; so 
that men are in fact fighting agalnst God, and the event I think will ere 
long show who shall prosper, him or them. Certainly there is no mistake 
in reading from the signs our awful times the proclamation of the prophet 
to the people of God, “Come my people, enter into thy chamber and shut 
the door about thee and hide thyself, as it were, for a little moment, until 
the indignation be overpast, for behold the Lord cometh out of his place to 
punish the inhabitants of the earth for their iniquity, the earth also shall 
disclose her blood and no more cover her slain.” 
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Christ is saying “unto all, watch.” And above all things we ought 
to watch against the deceptions practised by the heart. I certainly think 
that there never was a time since the world began, that the danger of 
this was so extreme. ‘The sophistry by which falsehood, both in princi- 
ple and practice, is maintained, is more artfully contrived, and the things 
that are called religious, but that are nevertheless not from the Spirit of 
God, wear a more specious and imposing appearance. ‘The pretences 
for the neglect of duty, and the coverings of sin are more numerous and 
imposing, and do more effectually stupify the conscience. And _ these 
arts of self deception have arrived at such a degree of improvement, 
that if a man is but entrenched behind a profession, and free of gross and 
open scandals, he can shield off the most powerful and pointed applica- 
tions of the word from the most carnal and wicked purposes, yea, even 
from the entire course of a carnal and wicked life. 

He can speak well, he is regular in his profession, so that the session 
can not bring him under discipline, especially crippled and paralyzed as 
it now is; the laws of the land find nothing tangible by which to take 
hold of him, and the applications of the word he has learned to ward 
off, and therefore he goes on without any thing to arrest him in his pro- 
gress of sin. He himself thinks all is well; but Oh! his case is the most 
hopeless on this side of hell. His corruptions insensibly gain upon him, 
His regard for the external duties of religion is continually growing less, 
and by constantly resisting the word, he becomes hardened to a dreadful 
extent. At length he feels all the ground, on which his professing reli- 
gion rests, to be hollow; and finding some proper occasion, as he suppo- 
ses, some cause for offence, real or supposed, he gives it up. So the 
branch that was rotten falls to the ground, and at length is cast into the 
fire. Every thing now bearing resemblance to religion fades like the 
leaf in autumn, and by-and-bye, those iniquities, which were held in only 
by restraint, break forth like a tempest and carry him clear er 
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{ would now offer a few remarks, explaining a little the duty of re 
membering: First, the ordinance of the Passover was to be observed, 
for the express purpose of keeping in remembrance the night of their 
departure out of Egypt. ‘This day shall be unto you for a memorial, 
and ye shall keep it a feast unto the Lord throughout your generations.” 
(Exod. xii. 14.) Second, the same was the object of the feast of unleav- 
ened bread, which is manifest from the 17th verse of the chapter: “ And 
ye shall observe the feast of unleavened bread, for in this self-same day 
have I brought your armies out of the land of Egypt; therefore shall 
ye observe this day in your generations by an ordinance forever. Third, 
the feast of Lremnpete seems to have had the same object, from that pas- 
sage in Psalms, lxxxi. “1 removed his shoulder from the burden, his 
hands were delivered from the pots ;” verse 6, and it is expressly ealled 
a “memorial of blowing of trumpets.” Cruden says the first day of 
their civil year was announced by this feast of trumpets. Fourth, one 
end of the feast of tabernacles is stated to be, “that your generations 
may know that I made the children of Israel to dwell in booths when I 
brought them out of the land of Egypt.” (Lev. xxiii. 43.) As these feasts 
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had this object, it is manifest that the duty enjoined in the —- con- 
sisted partly in the observance of them in their appointed season and 
manner and spirit. These feasts were appointed, not only as a means to 
preserve the history, but to keep the mind impressed with those things 
which have been mentioned above. 

Another means which God appointed for keeping in remembrance their 

deliverance, was his claim on the first-born of man and beast. Israel 
was as deserving of destruction as the Egyptians, but the lord in mercy 
passed over them on that night, from respect to the blood on the lintle and 
door post, and therefore they became his. As often as their cattle 
brought forth for the first time, and as often as a new married pair brought 
forth their first-born, so often were they to call to mind that night in 
which the Lord slew all the first-born of Egypt, both man and beast, and 
saved alive the children of Israel; and in acknowledgment of their obli- 
gations, and in token of their gratitude, they were to bring the firstling 
to the Lord. 
‘s Another means which God appointed for keeping it in remembrance, 
was to instruct their children in it: Fist, as to the passover, God gave 
them the following direction, “And it shall come to pass when your 
children shall say unto you, what mean you by this service? that ye shall 
say, it is the Lord’s Passover, who passed over the houses of Israel in 
Egypt, when he smote the Egyptians and delivered our houses.” (Exod. 
xii. 26, 27.) As to the feast of unleavened bread, they were command- 
ed to teach their children also, “ And thou shalt show thy son in that 
day, saying, this is done because of that which the Lord did unto me, 
when I came out of Egypt, and it shall be for a sign unto thee upon thy 
hand, and for a memorial between thine eyes.” (ch. xiii. 8, 9.) So also 
with regard to the redemption of the first-born, “And it shall be, when 
thy son asketh thee in time to come, saying, what is this? that thou shalt 
say unto him, by strength of hand the Lord brought us out from 
Egypt, from the house of bondage: and it came to pass, when Pharaoh 
would hardly let us go, that the Lord slew all the first-born in the land 
of Egypt, both the first-born of man and the first-born of beasts, there- 
fore | sacrifice unto the Lord, all that openeth the matrix, being males, 
but all the first-born of my children 1 redeem. And it shall be for a to- 
ken upon thine hand, and for frontlets between thine eyes, for by strength 
of hand the Lord brought us forth out of Egypt.” (ch. xiii. 15, 16.) 
They were to instruct them in like manner, as to all that had passed by 
the way these forty years, “And when thy son asketh thee in time to 
come, saying, what mean the testimonies, and the statutes, and the judg- 
ments, which the Lord our God hath commanded you? then thou shalt 
say unto thy son, we were Pharaoh’s bondmen in Egypt. And the Lord 
brought us out of Egypt with a mighty hand. And the Lord showed 
signs and wonders great and sore upon Egypt, and upon Pharaoh, and 
upon all his household, before our eyes. And he brought us out from 
thence, that he might bring us in to give us the land which he sware to 
our fathers. And the Lord commanded us to do all these statutes, to 
fear the Lord our God for our good always, that he might preserve 
us alive, as it is at this day. And it shall be our righteousness, if we ob- 
serve to do all these commandments before the Lord our God, as he hath 
commanded us. (Deut. vi. 20, 25.) 

Lastly, with regard to the concluding part of the way—the passing of 
Jordan. They were commanded to take “every man of you a stone 
ae his shoulder, according to the number of the tribes of the children 
of Israel, that this may be a sign among you, that when your children 
ask their fathers in time to come, saying, what mean ye by these stones? 
then ye shall answer them, that the waters of Jordan were cut off be- 
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fore the ark of the covenant of the Lord, when it passed over Jordan the 
waters of Jordan were cut off, and these stones shall be a memorial to 
the children of Israel forever.”’ (Josh. iv. 5, 6.) 

Another means which God appointed, was a form of confession to be 
used at offering the first fruits. It is as follows: ‘“ A Syrian was my fa- 
ther, and he went down into Egypt and sojourned there with a few, and 
became there a great nation, mighty and populous. And the Egyptians 
evil entreated us, and afflicted us, and laid upon us hard bondage. And 
when we cried unto the Lord God of our fathers,.the Lord heard our 
voice and looked on our affliction, and our labor and our oppression. 
And the Lord brought us forth out of Egypt, with a mighty hand and 
with an outstretched arm, and with great terribleness, and with signs and 
with wonders; and he hath brought us into this place, and hath given us 
this land, even a land flowing with milk and honey, and now behold I 
have brought the first fruits of the land which thou O Lord hast given 
me.” (Deut. xxvi. 5.) This confession called to remembrance the lead- 
ing things of the way; and if intelligently made, would suggest the 
whole history, and also the great truths connected with it. And it is 
manifest, from the concluding sentence, that each individual was to make 
this confession with a believing application to himself, of all that the 
Lord had done. He was to speak as if all the wonderful works of God 
had been for his benefit alone. ‘“ And now behold, I have brought of the 
first fruits of the land which thou O Lord hast given (not to our nation, 
or tribe, or house, or family only, although that was true, but which thou 
hast given) me. And I would notice, once for all, that unless these ser- 
vices were observed, with this appropriation, they were not observed in 
the spirit of them, and the design of them could not be gained, nor the 
way in which the Lord led them, remembered. And indeed, in this very 
thing, the duty in question mainly consists. It was but a small matter 
to remember the facts. Jephthah the Gileadite could, three hundred 
years after this, when the children of Israel had grown very corrupt, and 
served the gods of the nations, distinctly rehearse to the king of the Am- 
monites, the facts of the history. Besides the historical facts, the great 
truths which God had taught by means of these, must be kept in view, 
and the heart must be suitably impressed by them, and the conversation 
und life regulated accordingly. 

Another means which God had appointed for this end was the songs 
which his Holy Spirit at several times dictated to them. I cannot here 
quote at length, all that have this as their design, but shall simply refer 
the reader to them, whence he may see how abundantly they were fur- 
nished with this means. First, the song of Moses at the Red Sea com- 
memorates the wonderful passage through it with the gratitude, love, and 
faith, demanded by the occasion. (See Exod. xv. 1—21.) In the thirty- 
second chapter of Deuteronomy, there is a song given with this express 
purpose, which they were to commit to memory. “ Now, therefore, 
write ye this song for you, and teach it the children of Israel, and put it 
in their mouths, that this song may be a witness for me against Israel, 
&c.” (ch. xxxi. 19.) There is a brief reference to this way in the wil- 
derness, in the song of Deborah, in the following verses: “Lord, when 
thou wentest out of Seir, when thou marchedst out of the field of Edom, 
the earth trembled and the heavens dropped, the clouds also dropped wa- 
ter, the mountains melted from before the Lord, even that Sinai, from 
before the Lord, &c.” (Judges, v. 4, 5.) In the book of Psalms, besides 
many others in which there are qccasional references to it, the: 78th 
Psalm is wholly employed to rehearse the history of that whole period. 
The same may be said of the 105th, 106th, 114th, 135th, and .136th,-in 
which you will observe every.thing that should be. held in remembrance,: 
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and also the appropriation of faith, with which it ought to be done, is set 
forth. Another means was, the exhortations and remonstrances of the 
prophets and other public men; in which there is given a brief review 
of the wonders which God wrought for Israel in Egypt and the wilder- 
ness, and in putting them in possession of the Jand. Joshua, before his 
death, ‘“‘ gathered all the tribes of Israel to Shechem, and called for the 
Elders of Israel, and for their heads, and for their judges, and for their 
officers,” because it deeply concerned every one; and he gave them a 
rehearsal of these wonders, and of God’s sovereign mercy to them as a 
people, beginning with the call of Abraham, and giving it in continuance, 
till they went over Jordon, and took possession of the land. (Josh. xxiv. 1— 
13.) Sometime after this, they were reminded of it by the Angel of the 
Lord, who came up from Gilgal to Bochim and reproved them. He said, 
‘“‘I made you to go up out of Egypt, and have brought you unto the land 
which | sware unto your fathers, &c.” (Jueges, il. 1.) 

Again, upon the occasion of their insisting that a king should reign 
over them, Samuel rehearsed to them the way of the Lord, beginning 
with Jacob’s going down into Egypt, and continuing it down to his own 
time. (Sce 1 Sam. xii. 8.) Jeremiah said. “ Neither said they, where is 
the Lord who brought us up out of the land of Egypt, that led us through 
the wilderness, through a land of deserts and pits, through a land of 
drought and the shadow of death, through a land that no man passed 
through, and where no man dwelt; and | brought you into a plentiful 
country, &c.,” (ch. ii. 6, 7.) The 20th chapter of Ezekiel, from the 5th 
to the 25th verse, inclusive, is occupied in recounting the steps of that 
way. Yea, it would seem, from the practice of Stephen and Paul, in 
the New Testament, that it was a very common way of beginning a 
public exhortation to repentance. ‘The former of these runs over the 
whole history, beginning with the call of Abraham, (Acts, ch. vii.) And 
the latter begins his discouase in the same way, in the Synagogue at An- 
tioch. Finally, we find that a recurrence was to be made to it, even in 
the manner of swearing. They were to swear “the Lord liveth that 
brought the children of Israel out of Egypt.” (Jer. xvi. 14.) And we 
find, that with approbation they introduced it into their prayers, as an ar- 
gument for mercy, or a ground for confession. Jehoshaphat prays, “ Art 
not thou, our God, who didst drive out the inhabitants out of this land, 
before thy people Israel, and gavest it to the seed of Abraham thy friend, 
forever.” (2 Chron. xx. 7.) Nehemiah prays “ ‘Thou art the Lord, who 
didst choose Abram, and broughtest him forth out of Ur, of the Chal- 
dees, and gavest him the name of Abraham, and foundest his heart faith- 
ful before thee, and madest a covenant with him, to give him the land of 
the Canaanites, &c; to give it to his seed, and hast performed thy word, 
for thou art righteous, and didst see the affliction of our fathers, and 
heardst their cry by the Red Sea, and showedst signs and wonders upon 
Pharaoh, and upon all his servants, and upon all his people.” (ch. ix. 7.) 
The narrative continues down to the captivity. And, to mention only 
one instance more, Daniel says, in his confessional prayer, chapter ix. 
“And now, O Lord our God, that hast brought thy people forth out of 
the land of Egypt, with a mighty hand, and hast gotten thee renown, as 
at this day, we have sinned and done wickedly.” 

From what has been observed, we may learn that this command to 
remember the way, was to have it always in their thoughts, and exerting 
a commanding influence in all that they did, giving character to their 
sentiments and a tone to their affections, at their feasts and offerings and 
other public duties ; in their songs of praise, their domestic instruction, 
their private conversation, their oaths and their prayers. 

-. Again, it may be inferred, that the remembering of that way was design- 
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ed by the Lord, to have a very powerful and extensive agency in keeping 
them right in the way of duty, and making them to enjoy the prosperity 
which he had promised. ‘To do it was te be for their good and their chil- 
dren’s after them forever, Consequently, to neglect it would be their ruin. 
And of this they are faithfully warned in the rest of that chapter, Deut. viii. 
particularly verse 19, “And it shall be, if thou do at all forget the Lord thy 
God, and walk after other gods andserve them, | testify against you this 
day, that ye shall surely perish, as the nations which the Lord destroyed 
before you, so shall ye perish.” And what has the whole world seen 
these many ages in that people, but the fulfilment of this word? They 
forgot the way which the Lord led them, and they perished. The prox- 
imate cause of all their backslidings and apostacy was still this, as stated 
(Ps. Ixxviii, 11,) “ They forgot his works, and his wonders that he show- 
ed them.” They might perhaps deem it but a small omission, at first, 
but the evil grew until there was no remedy, In the 106th Psalm, verse 
13, it is said, “they soon forgat his works,” and the immediate conse- 
quence was, that ‘they /usted exceedingly in the wilderness, and tempt- 
ed God in the desert.” Again, verse 21, “ They forgat God their Sav- 
ior, which had done so great things in Egypt,” and the fruit of this was, 
that “they made a calf in Horeb, and worshipped the molten image.” 
This is given, first, as the evidence of their sin in forgetting. In Judges, 
iii. 7, it is said, “ They forgat the Lord their God,” and it follows imme- 
diately, “they served Baalim and the groves,’ And in Hosea, ii. 13, 
“She followed after her lovers and forgat me, saith the Lard.” Hence 
jt appears, that wat | could not forget the way in which the Lord led them, 
without immediately almost turning apostates and following after other 
gods, which amounted to a gross breach of the covenant, and open re- 
bellion; and then they were liable to all the curses written in the law of 
Moses, which in the end brought destruction upon their church and na- 
tion, and desolation on their land. Evidently then, this duty was a pow- 
erful means to prevent them from utter apostacy, and the misery that 
should inevitably follow it. And in great mercy and kindness, God com- 
manded this whole book of Deuteronomy to be written, for the express 
purpose of impressing the way more deeply on their minds, in which they 
are entreated, with the greatest earnestness, to guard against the very 
first beginning of forgetfulness, viz: the letting them slip ion the memo 
ry.— Only take heed to thyself, and keep thy soul diligently, lest thou 
forget the things which thine eyes have seen, and lest they depart from 
thy heart all the days of thy life, but teach them thy sons and thy sons’ 
sons.” Again, “Take heed to yourselves, lest ye forget the covenant 
of the Lord your God, which he made with you.” (Deut. iv. 9, 23.) 
Again, “ Beware lest thou forget the Lord which cee thee forth out 
of the land of Egypt, from the house of bondage,” (ch. vi. 12.) Again, 
“ Beware that thou forget not the Lord thy God, in not keeping his com- 
mandments, and his judgments, and his statutes, which 1 command thee 
this day.” (ch. viii. 11.) Again, “ Remember, and forget not how thou 
provokedst the Lord to wrath in the wilderness, from the day that thou 
didst depart out of the land of Egypt, until ye came unto this place, &c.” 
(ch. ix, 7.) 

On the other hand, their remembering the way, as above explained, was 
to be most graciously rewarded, “‘all the blessing was to come upon them 
and overtake them ;”’ and because that young generation which came into 
Canaan did, in some measure, remember the way, which they evidenced 
on the occasion of the two and a half tribes building the altar of Ed, they 

rospered greatly, “for the Lord” says Joshua, “hath driven out from 
fore you great nations and strong, but as for you, no man hath been 
able to bo before you unto this day.” (ch, xxxii. 9.) And God remem- 
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bered them for it. “I remember thee, the kindness of thy youth, the 
love of thine espousals, when thou wentest after me in the wilderness, 
in the land that was not sown.” (Jer. ii. 2.) 


[To be Continued. ] 


Arr. Ill. Saul and the Witch of Endor. 
1 Samuel, xxviii, 4—25 


We have, in this chapter, an account of the Philistines, the old and 
avowed enemies of God’s people, “ gathering their armies together for 
warfare, to fight with Israel, and pitching in Shunem, a city in the tribe 
of Jsaachar, not far from Jerusalem. Saul, that he might be prepared 
for defence, “ gathered all Israel together,” and encamped on the moun- 
tains of Gilboa; some miles distant from the camp of the Philistines, yet 
near enough to watch the motions of these invaders of his country. 
“And when Saul saw the host of the Philistines, he was afraid, and his 
heart greatly trembled.” Well might he tremble, when God had forsa- 
ken him. Had he been faithful to his God, he needed not have feared Je- 
gions of such hosts as were now set in battle array against him. ‘There 
is no restraint to the Lord, to save by many or by few, to help, whether 
with many or with them that have no power. He can make one chase 
a thousand, and two put ten thousand to flight. He, who saved Israel 
by the three hundred men under Gideon, and delivered the host of Midi- 
an into their hands; He, who smote down the hosts of the Philistines, 
a few years before, and discomfited them with the thunder of heaven; 
could as easily now have given these inveterate enemies, as ‘dust to 
the sword” of Israel, and as “driven stubble to their bow.” But ah! 
Saul knew, it was only when the Most High went forth with their ar- 
mies, that their enemies fell before them; and that Israel was not-forced, 
“ faint-hearted, to turn back.” And now, his guilty conscience told him, 
that instead of expecting the blessing of the Highest, he had reason to 
fear, that the battle would indeed go “sore against him,” and his king- 
dom, if not his life, be wrested from him. 

In his alarm at the formidable appearance of the army of his enemies, 
he earnestly desired to know what course to pursue, and what the issue 
of the coming conflict would be. But when he inquired of the Lord, 
“the Lord answered him not, neither by dreams, nor by Urim, nor by 
prophets.” These were all means of God’s appointment, by which he 
revealed his will to the people and prophets of old; but by neither would 
the Lord answer the guilty Sau]. He “inquired of the Lord,” not ina 
believing and humble spirit. He did not inquire till his day of mercy 
was past. He did not tru/y and earnestly inquire, and therefore, it 1s 
said, (1 Chron. x. 14,) “that he inquired not of the Lord.” That is, his 
inguiring with a false, hypocritical, and unbelieving heart, was just the 
same as if he had not inquired at all. When the Lord answered him not, 
Saul, in the desperation of a proud and impious spirit, resolves to seek 
counsel from devils, and flees to hell for direction. ‘Then said Saul to 
his servants, seek me a woman that hath a familiar spirit, that I may go 
to her, and inquire of her. And his servants said to him, behold, there 
is a woman that hath a familiar spirit at Endor,” a city in the tribe of 
Manasseh, not far from Gilboa. Various opinions have been entertained, 
concerning what is related in this chapter of Saul and the witch ef En- 
dor. Many, reading the sacred narration carelessly over, are led to ima- 
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gine, that this woman, aided by spirits from hell, did actually bring up 
Samuel. A moment's reflection must, however, we should think, con- 
vince any one who can read his Bible, that no human or hellish art could 
either raise the dead, or bring a saint from heaven. Not all the powers 
of earth and hell united, can reanimate the lifeless clay, and bring up the 
dead from their graves; far less, can they open the gates of heaven, and 
bring down at their call, the servants of the Lord. ‘Though the power 
of fallen spirits is great, and their hellish malice against us far greater 
than their power, yet, blessed be God, that power is bounded. They 
would gladly, if they could, raise the dead, and foretell future events ; 
that they might thus deceive and destroy souls, and lead mankind from 
the pure worship of Jehovah, to the worship of devils. But no, these 
foul spirits are in chains, and cannot themselves leave their dreadful pri- 
son-house, without Emmanuel’s permission; far less bring the dead from 
their graves, or the redeemed from glory. Jesus, the Lord of Hosts, 
has the “keys of death and hell.” He “openeth” the doors of the in- 
visible world, and “no man shutteth, and shutteth, and no man” or devil 
openeth. ‘Till He commands, death cannot drag us down to the dust, 
aud only when fle commands, will death and the grave deliver up the 
dead which are in them. ‘To suppose that a weak woman, aided by the 
powers of darkness, could bring a spirit from the invisible world, is to 
suppose that the “keys” of death and the grave can be wrested from 
the hand of Emmanuel, that hell can control heaven. It is to suppose 
that the wish of a puny worm, can control the hand of Him who wields 
the thunder, wings the lightning, and whose lightest word binds in the 
abyss, Satan and all his legions. ‘To suppose that earth or hell can raise 
the dead, or cause a spirit to appear, is indeed far more foolish, than to 
suppose that a weak woman could drag the sun from the skies, or heave 
the “earth from its centre.” It is more foolish, than to suppose that her 
voice could divide the sea, shake the wilderness, and cause the founda- 
tions of the earth to tremble. No. The hand of the Almighty Redeem- 
er alone controls the high and “dreadful wheels” of Providence; the 
hand of Jesus alone can open either heaven, hell or the grave; and the 
armies of heaven, and the fallen angels, and the spirits of the dead, move 
only by the permission of Jehovah, God of Hosts. 

Many eminent and judicious commentators, knowing this, and yet be- 
lieving that it was the real Samuel who appeared to Saul, ascribe the 
miracle, not to the arts of witchcraft, but to the power of God. Such 
appears to have been the opinion of Josephus and many of the Jewish 
Rabbis. Later commentators, following this opinion, and thinking it sup- 

orted by the apparent countenance given to it in the sacred narration, 
ae: warmly asserted, that it was the real Samuel, the soul of Samuel 
united again to his risen and revivified body, and sent immediately by 
God, without the knowledge of the witch, to confound, and pronounce 
the doom of the wicked king. Scott, in his Commentary, has followed 
this opinion. Such, too, is the opinion of the eminent biblical scholar, 
Horne.* He observes, that “few passages of Scripture have been dis- 
cussed with more warmth than the relation contained in this 28th cha 
ter of first Samuel: some commentators have conjectured that the whals 
was a juggle of the Pythoness whom Saul had consulted; others, that 
it was a mere visionary scene; Augustine and others, that it was Satan 
himself, who assumed the appearance of Samuel; and others, that it was 
the ghost of Samuel, raised by infernal power, or by the force of magic- 
al incantations. All these hypotheses, however, contradict the historical 
fact, as related by the author of this book; for it is evident, from the 





“Bee Horne, on the critical study and knowledge of the Holy Scriptures. Vol. IV. page 43. 
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Hebrew original of 1 Samucl, xxviii. 14, more closely translated, and 
compared throughout with itself, that it was “Samuel himself” whom 
Saul beheld, and who (or his spirit) was actually raised immediately, 
and before the witch had any time to utter any incantations, by the 
power of God, in a glorified form, &c. That it was Samuel himself, is 
further evident, from the clearness and truth of the prediction, (which 
could only come from God,) for, ‘on the morrow,” that is, very shortly 
after, “Saul and his sons were slain.” Such are the words of Horne, 
and they contain the substance of the arguments advanced by the advo- 
cates of this opinion. It is evident, however, that it is mere assertion to 
say, that Samuel was sent immediately by God, before the witch’s in- 
cantations, and contrary to her expectations. ‘The Bible says no such 
thing, and the assertion is destitute of proof. We shall have occasion, 
also, afterwards to show, that there was no “ prediction,” and neither 
“clearness” nor “truth” in the assertion of the pretended Samuel, “ to- 
morrow shalt thou and thy sons be with me.” The only plausible argu- 
ment in all this evidently is, what is said in the 14th verse of this chap- 
ter, and which seems to be countenanced throughout the whole account 
of this affair. In the 14th verse it is said, “Saul perceived that it was 
Samuel;” or, as it is literally in the original, “Saul perceived that it was 
Samuel himself.” But all that is implied here is, that Saud thought, that 
it really was Samuel himself. There is not here, nor any where else, a 
declaration of the Spirit God, that it was Samuel. The infatuated and 
weak-minded Saul no doubt, thought so. He might be foolish enough to 
think, that God, who would not answer him in lis own appointed way, 
would send Samuel to answer him, in a way of the devil’s appointment. 
Saul, we say, who for years past seems to have been partially deranged, 
(an evil spirit, by the Lord’s permission, “ troubling him” for his guilt,) 
might think so, but for learned and judicious men to imagine this, seems 
indeed astonishing. It is true, that in the 14th verse, and throughout the 
whole narration, the inspired penman writes as it appeared to Saul, and 
as the witch pretended. “Samuel said to Saul,” &c. “ Then said Samu- 
el,” &c. (vs. 14, 15.) But be it remembered, that this is not the only in- 
stance in the sacred pages, in which the Holy Spirit speaks of things as 
they appear tous. Thus, it is said of the magicians of Egypt,* that 
when the rod of Moses became a serpent, and the waters of Egypt were 
turned into blood, and the frogs covered the land, that the “ magicians 
did so with their enchantments.” Not that they wrought a real miracle. 
That power belongs exclusively to Jehovah. When the sacred history 
then relates, that they “did so” with their enchantments, there is no dan- 
ger of being misled. The meaning evidently is, they seemed to do so. 
They pretended, and it appeared as if it was a miracle; when Moses ex- 
pressly tells us, that it was by mere sleight of hand, by their “ enchant- 
ments,” or, as it is in the original, “juggling tricks.”+ Thus, when it is 





* See also Exod. xii. 11. 1 Cor. x. 4. 1 Cor. xi. 24, 25. Genesis xii. 26, 27. 

t That these enchantments of the magicians were (as we hope to be able to show in this 
ease of the witch of Endor,) not real miracles, but talse appearances, effected by sheer leger- 
demain, and thus imposing on the senses of the beholders, is evident,—1. From the language 
of Moses, mentioned above. He distinctly calls them enchantments, or, as it might have 
been more correctly rendered, ‘secret sleights, or jugglings.”” 2. When the dust of the land 
was, by Moses, turned into lice, the magicians could not even seem to do this. It would re- 
quire too close an inspection, to suit their covered arts, to examine the production of such mi- 
nute insects, as already covered them and their land, and their haughty king. Observe too, 
that Moses gave no intimation of this coming plague, as he had done of the only three out of 
the twelve miracles, which the magicians attempted to mimic. There is no need of suppes- 
ing that Satan helped the magicians, either to work a miracle, or impose on the senses of the 
beholders. 1t is far beyond all the power of hell to work a miracle, and the magicians could 
easily, without the aid of evil spirits, deceive the senses. In the plague of the lice, which re- 
quired, as we have said, in order to observe it, too close an examination to suit their ju glin P 
they confessed, to hide perhaps from Pharaoh their tricks, ‘this is the finger of God { 
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said, in the history under consideration, that Saul perceived that it was 
Samuel, it may mean no more, (even granting that he saw the appear- 
ance, which we shall have occasion to show is not probabte,) still, it may 
mean no more, than that it represented, appeared to be Samuel. The 
Bible does not say that it was Samuel, but that Saul thought it was ; 
which none dispute. 

If it is insisted, that every thing in this narration must be taken as lit- 
erally set down, and not as things appeared to Saul, then, to be consist- 
ent, it must also be granted, that the witch raised Samuel. This is said, 
just as much asthe other. “Why,” says the pretended Samuel, “hast 
thou disquieted me to bring me up?” In the 21st verse also, the witch 
expressly says, that all was brought about by her means. “ Behold thine 
handmaid hath obeyed thy voice,” in bringing up Samuel as he had re- 
quested; “and I have put my fife in my hand;” as the exercise of her 
trade was at the hazard of her life; “and have hearkened unto thy 
words, which thou spakest unto me.” If it is urged, then, that it was 
the real Samuel, arguing from the very words of Scripture, and the 
opinion of Saul, then we must also agree that the witch, by her sorce- 
ries, brought him from heaven. ‘The language of this pretended Samu- 
el confirms this. He says, thou and the witch have disquieted me, and 
brought me up. If it had been the real body of Samuel, brought up 
from the grave by Jehovah, and reunited to his soul sent from heaven, 
would he have ascribed his bringing ap to Saut or the witch? Would the 
real Samuel, if he had been sent by the Lord to pronounce the doom of 
the wretched king, have needed to ask Saul why he had been sent? 
Would he have complained that Saul and the witch had disturbed him? 
Can the bliss of the redeemed in heaven be “ disquieted” by the sorce- 
ries of a witch, or the power of devils?’ 

God never contradicts himself. It was his solemn command, that all 
such impostors should be slain; and would He give an answer to a wick- 
ed man, by a saint sent from heaven, through one of this abandoned 
class, whom he had commanded his people to hold in abhorrence, and 
punish with death? 

1. Observe then, if it had been the real Samuel, he would not have 
ascended out of the earth, but descended from heaven. “I saw,” says 
the cunning impostor to the superstitious and cowardly king, “I saw 
gods ascending out of the earth.” This is the very language of heathen- 
ism. The heathen had their gods in hell, as well as in heaven; to both 
they paid idolatrous worship, and over both, the impostors, called wiz- 
ards, necromancers, and witches, pretended to have power. By using 
lots, by examining the entrails of beasts, the appearances of the planets, 
and the flight of birds, they pretended to foretell future events. Those 
called wizards and witches pretended also, that they could raise infernal 
spirits, call up the dead, and thus learn the secrets of futurity ; learn, 
what not the mightiest archangel before the throne, nor the prince of 
devils can tell, what to-morrow will bring forth. This impostor at En- 
dor makes similar pretensions. “I saw gods ascending out of the earth.” 
Saul appears to have understood her of one principal god, or person of 
a majestic appearance, and asks, “ what form is he of?” and she said, an 
old man cometh up; and he is covered with a mantle. I shall have oc- 











they had wrought real miracles before, they could just as easily have repeated this. 3. Nei- 
ther Pharaoh nor the Egyptians believed that the magicians wrought real miracles. If Pha- 
raoh had not been convinced that all was ihe result of their juggling tricks, he would have 
applied to them, not to Moses, whom he hated so bitterly, to remove the judgments. For even 
Pharaoh, with all his ignorance and pride, could not but know, that the same power, which 
eeuld bring desolating judgments on a land, could also remove them. 4. To a the 
tricks of the magicians were real miracles, is to suppose that God, by the miracles of Moses, 
commanded Pharaoh to let Isfael go; and by the miracles of the magicians, commanded him 
not to let them go; to do and not to do, to obey and not to obey, at the same time. 


—* 


# 











Saul and the Witch of Endor. 208 


easion afterwards to show, when considering the verses in order, that it 
was easy to clothe a pretended spirit in the dress, and with such a man- 
tle, as all Israel knew Samuel wore. But, had it been even the body of 
Samuel, reanimated by his soul sent from heaven, it would not have 

“ascended out of the earth,” in that den of wickedness. The body of 
the prophet lay buried at Ramah. ‘The eye of Ousniaciones was watchs 
ing over that lifeless clay. Not all the powers of hell could bring the 
dust of the prophet from his grave. De ath shall, indeed, one day be de- 
stroyed, and the captives of the grave delivered. All that sleep in the 
dust shall awake and come forth to the ju dgmer nt. The soul and body 
of every victim of death shall be reunited forever, to become a pillar of 

glory in the temple of heaven, or a monument of wrath in the regions 
of despair. But then, the voice, the power of the Son of God alone can 
break that sleep of death. ‘They will “come up” only at the call of 
Omnipotence. If then, as the advocates of the notion of Samuel's real 
appearance urge, the body of the prophet had been raised from the dead 
by Him whose voice is Omnipote nce ; if the bonds of death were broken 
by an act of Almighty power, and the buried dust of the prophet really 
raised, to go and answer the mad request of the wicked king; even then, 
it would not have “come up” out of the grave in the abode of the witch 
at Endor, but in, or near his own house, at Ramah, where he lived, died, 
and was burie d. 

But the great and principal objection to the opinion that it was the 
real Samuel sent from heaven, is, that it makes God contradict himself. 
It represents the pure and holy God, as countenancing idolatry and witch- 
craft. ‘To suppose that the finger of God was “ang “and that Samuel, at 
his command, left the abodes of the blessed for the den of a witch, to 
answer an apostate from his own pure worship ; is an idea at variance 
with the truth, the holiness, and majesty of the God of heaven. To sup- 
pose that it was the real Samuel, is to suppose that nee at the wish of 
a witch, or, at least to her guilty abode, would send a pure spirit to ane 
swer Saul, whom He would not answer in the way of his own appoint 
ment. If any say, that God did not answer by the witch, but above and 
beyond her expectations, (though the Bible says nothing of — kind, } 
still, it was in the house of a witch the answer was given, and when God 
would give no answer in His tabernacle, by Urim, or by any of His own 
appointed institutions. If this notion were correct, well might the Jews 
of after ages reason, that if they could obtain no answer through Jeho- 
vah’s institutions, yet, if they went to a sorceress, God would give them 
an answer. When men deviate from the way of worship appointed by 
the Lord, he will never answer them by means of their own invention. 
If he did, we might indeed as well go to the den of a witch, as to the 
house of God to learn his will; we might as well and as safely approach 
him with “strange fire,’ as with the fire of the altar; and sing his 
praise with as much acceptance in the words of a witch, as in the words 
of his own inditing. But in vain, says the great Head of the church, 
“in vain do they worship me, teaching for doctrines the commandments 
of men.” On the supposition, however, that it was the real Samuel who 
answered Saul, it is not ‘‘in vain;’ for an answer was given, and though 
it was an answer of wrath, not of mercy, still, it represents the Lord as 
answering through a medium of false w ‘orship. This is to suppose that 
God preferred to answer by a way of man’s devising, rather than in the 
way prescribed by himself. Is not this convincing evidence that it could 
not be the real Samuel? If Jehovah had intended to send Samuel, and 
answer Saul at all, is it not more reasonable, and less dishonoring to God, 
to suppose, that He would have sent Samuel, when Saul “inquired” in 
the way appointed by the word, and not when he went to the den of a 
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witch. We say, then, that to suppose it was the real Samuel, to suppose 
that Jehovah would send, or permit the prophet in this way, to answer 
Saul, is unreasonable, and dishonoring to God: 1. Because this opinion 
represents the Lord as, in a soiitary instance, and to gratify the mad re- 
guest ef a wicked man, contradicting the meaning of all his injunctions, 
warniugs, aud threatenings against the corruption of his worship. 2. Be 
cause this opinion would represent Jehovah, as doing away the meaning 
of the miracles, wrought for the confirmation of his word and worship ; 
and, as contradicting the judgments which he has repeatedly brought on 
those who forsook and polluted his institutions 
We object, then, to the opinion that it was the real Samuel: 


First, because it represents Jehovah as countenancing false worship, 
and contradicting his own word. God had expressly commanded, “ Thou 
shalt not sutler a witch to live. And the soul that turneth after such as 
have fami!iar spirits, and after wizards, to go a whoring after them, I 
will even set inv face against that soul, and wii cut him off from amongst 
his people.” (Ex. xxii. 18. Lev. xx. 6.) Now, to suppose that when Saul 
was “secking alter wizards,” the Lord sent Samuel from heaven to an- 
swer him, is to sappose that Jehovah would encourage his people to do 
what he had expressly forbidden them to do; that he would work a mira- 
cle to countenance sin, and induce Israel at last to have recourse to hel! 
for an auswer; though he had made it death for them to do so. We 
night refer to a multitude of passages where God has forbidden this sin, 


and threatened his heaviest judgments against all who should consult 
witches, use divination, and countenance false worship. 11 is mentioned 
as one of the blackest traits in the character of Manassch, not only that 
he had filled Jerusalem with innocent blood; but also, that he had built 
altars in the house of the Lord, and made his son pass through the fire, 
and observed times, and used enchantments, and dealt with familiar spir- 
its and wizards. (2 Kings, xxi. 6.) We might refer to the xiii. and xvii. 
chapters of Deuteronomy, to Lev. xix. 31, Deut. iv. 2, Prov. xxx. 5—6, 
Isa. xxix. 13, &c. It is needless, however, to particularize passages. The 
whole Bible is full of injunctions and warnings against false worship and 
idolatrous practices. We might point to many passages like Deut. xii. 
82, forbidding all human inventions in the worship of God; proclaiming 
that the Bible is the standard by which our opinions are to be measured, 
and the rule by which our practices are to be bounded; that to add to 
the word or worship of God, is to charge him with a want of wisdom ; 
and to resort to a witch, or “inquire” through any human contrivances, 
is to scorn his authority, and pour contempt on Ais institutions. From 
the texts referred to, however, it is easy to see the absurdity of suppos- 
ing that Jehovah, in opposition to all these solemn injunctions, would, by 
a miracle, countenance false worship and sinful practices; would thus, 
not only contradict his own warnings, but encourage his people to think, 
that if they could get no answer from the Lord, when they inquired in 
the appointed way; yet, as Saul had succeeded in obtaining an answer, 
when resorting to false and wicked inventions, so perhaps, they too might 
have heaven opened for them, and succeed with God by the arts of hell, 
when the institutions of heaven failed. 

Second, we object to the opinion that it was the real Samuel, because 
it represents the Lord as contradicting the meaning of his own miracles, 
wrought for the confirmation of his word and worship. In all the 
contradictions, falsely alleged by infidels to exist in the Bible, there 
is none more gross than this, which the friends of the Bible would make 
it speak; representing the holy God, as sending from his throne a blessed 
spirit, to answer, ae a servant of the devil, and in her house of 
wickedness, one, whom he would not answer by his own prophets, in his 
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own house, and in his own appointed way. True, Jehovah’s power is 
boundless. {t is as easy for him to suspend the laws of nature, to act 





above, beyond, or contrary to these laws, as to continue them in thei 
regular and appointed order. He cou/d, 1, doubtless, have wrought a mira- 
cle tu confound, and pronounce the doom of, the wicked Saul. But, to 
ouppene he would thus send Samuel to do so, is, we repeat, 
to God, and would repre sent him as, in this one instanc 
miracles wrought by his Almighty hand; and, at 
nancing the impositions of py sag ee and the aris of hell. ‘Tl 
end of the miracles wrought by Jehovah, was to esta 
prove the heavenly origin of the worship and instituti 
himself, and to point out the guilt and danger of impiety 
ship. ‘Thus the great salvation which at the first began to |! y 
the Lord, was confirmed unto us by them that heard him. G 
ing them witness, both with signs and wonders, and with divers miracle 
and Zits of the Holy Ghost. . 
; In the miraculous judgments which fe!l upon guilty Ee. 1 th 
rivers ran with blood, and they who had shed the blood of s 3, 
| had blood given them to drink; when “He sent darkness, and ca 
hail for rain, a laming fire in their Jand;” when all Leypt wu 


ering beneath the curse of an angry God; when 
of Egypt the Lord executed judgment;” these miracies w 
not merely to open a way for Israel’s deliverance, but to 1 


ul 


see, and Egypt feel, that “Jehovah is greater than all gods,” and to 

the folly of idolatry and false worship; when the idol 

fending them or their land, were themselves dashed , and 
) temples made a desolation.* 
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The miracles wrought for Israel h 
safety through the great and terrible wilderness, when th 
were suspended on their behalf, when the sun stood stil] 








heaven, and the moon in the valley of Ajalon to light the 
all were intended, not only to put Israel in possession Can 
also, to teach them the danger of age V ing tl L, ito 
inventions and vanities, through the work of their hands, 
the nations of the earth, that “there is none other God 
| He is “the L, r i, the true God, tne livin r (ro a apn | an everiastin 
p Vas not this the language of the thunders that rolled over Siuai 
not this written in the lightning of heaven which fell upon the sac 
of Elijah, condemning the false worship of the priests of Baal 
not the miracie wrought in the midst of the baraing, fiery furnace at 
Babylon—Does not the miracle wrought by the angel in the jion’ 
in shutting the mouths of those famished beasts of prev, proc! 
that while we must in no way countenance false worship, so we | t 
not neglect to worship the true God, nor fear openly ar 
serve Him; even though we should know that ti: ra 
into which we were to be cast, and the writing sicned, which { 
confessing Christ would command us to be thrown to t 
too, was the design of his miracles in the days of his fi 
and waves, earth and hell, bowed to his control; when 
sick, raised the dead, opened the eyes of the blind, and ioosed 
of the dumb io sing his praises; it was to ; ty 
, consulted dumb forever; it was to ¢csiroy the work th 
reveal and explain more fully that y plan of salvation, that ouly gys- 
* A heathen writer relaies, that by an earthquake at that time, the t the temp: i 


Egypt fell; and the Targum of Jona Lan says, the molten ide re ted, their ic of 
stone cut asunder; thei idols of earth broken to pieces, and their idois of wood reduced to 
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tem of doctrine and practice given to his church, and contained in his 
word; to show us, that though § Satan may have his dens of delusion and 
witchcraft, his synagogues near the church of the living God, though he 
may have his “tares’” sown among the wheat, and his counterfeits to 
look like those truths and institutions which bear the seal and “ super- 
scription” of heaven upon them; still, we must not be deceived by his 
“signs and lying wonders,” nor deem these delusions miraculous proofs 
that we can “inquire of the Lord” as acceptably through idolatry and 
will worship, as in the way appointed by heaven, and established by the 
most incontestable and stupendous miracles. 

Now, when we know that the Lord has confirmed by real signs and 
wonders, the truths of the Bible; when we know He has said, that it is 
vain to worship him in any way of man’s devising; that all will-worship 
is hateful in his sight; that it is vain and sinful to go to the den of a 
witch, or to hope for an answer from heaven when inquiring in any way 
not appointed in his word;” and when he has wrought miracles to con- 
firm all this; to suppose, ‘that yo would afterwards work another miracle, 
in the abode of a sorceress, and give an answer there by the spirit of a 
prophet sent from heaven, contr ary to the way he had confirmed by for- 
mer miracles as the only true one, is to make Jehovah contradict himself, 
and is calculated to stagge r our faith in the truths of the Bible. For, 
though miracles have been wrought, to prove that the way of worship 
prescribed j in the Bible is the only true and acceptable way, yet here, ac- 
cording to this notion, is a miracle wrought to countenance false worship, 
and prove, what all the eatrecies of God’s word contradict. Then, which 
miracle are we to believe’? The difficulties attending the opinion we are 
opposing, are indeed insuperable. Can we imagine that God would give 
a revelation of his will, and confirm, by miracles, the way in which he re- 
quires his creatures to worship him; and then afterwards, in a solitary in- 
stance, and on a trifling occasion, work a miracle to break down what 
he had established, to contradict what he had spoken, and thus, at the 
same time, command his people to do and not to do, the same thing. 
Would God make bare his arm, and open his heavens on such an occa- 
sion? Would he send a saint from his throne, ca!l his body from the 
grave, and then, after visiting the den of the witch, rebury his body and 
take his soul to heaven again, for such a purpose? W ould he work such 
a wonder, would he exert his omnipotence in a case like this? If we can 
believe that he would work such a miracle for such a man, and in such a 
cause, then indeed, we need not hesitate to believe any of the pretended 
miracles of the Popish Anti-Christ. ‘Then indeed, we need not hesitate 
to believe that a wooden image* would bow reverently, in answer to a 
lying monk, that heaven would interpose, and a senseless block speak out 
for a tyrannical Miguel. Is there any more absurdity in supposing, that 
a message from heaven should be sent through a piece of wood, in the 
hands of a monk, in favor of a bloody Miguel, than in supposing, that a 
message from heaven was sent through a witch, in her house of wicked- 
ness, to a bloody Saul? The one was evidently a trick of a fraudulent 
monk, imposing on an ignorant and superstitious assembly. The other, 
(as we hope to be able further to show,) was the trick of a cunning wo- 
man, imposing on a frightened and superstitious king. Why should hea- 
ven be opened, and a miracle wrought in the one case, more than in the 
other? In what respect was the one more worthy of a miraculous inter- 
position than the other ? 





* Bee Vol. X. of the Religious Monitor, page 288. 
{To be continued.] 








Art. 1V. Reid on the Psalms. Extract from the manuscript of the work 
entitled, * Helps lo Christian Devotion, ol. UL. 
(Concluded from page 122.) 

The spirits of the righteous go immediately into the state of blessed- 
ness when they depart from the body. ‘They are said to ascend. It might 
very properls he rendered; the beggar died and was transported by the 
angels intothe bosom of Abraham. ‘The word sometimes means to be 
conveyed in an opposite direction, but never signifies a descent. The 
soul of Lazarus did not descend into the regions of the dead, therefore 
he ascended to heaven. lt isa spiritual ascent, and is not to be judged 
of, or measured by the ascent of bodies. <A spiritual ascent is blessed- 
ness and glory ; and heaven is above the earth, not so much by its natu- 
ral height, as by its spiritual blessedness and exaltation. The true Uhris- 
tian dwells in heaven because he is heavenly minded. He dwells with 
beast is said to open his 
mouth in blasphemy against God, to blaspheme his name, and his’ taber- 
nacle, and them that dwell in heaven. ‘They dwell in heaven because 
their thoughts and conversation are in heaven. When therefore their 
spirits depart from their bodies they enter into heaven, because they are 
relieved trom the body of sin and death, which impedes the ascent of the 
spirit. ‘The angels are sent as guides to conduct them to higher degrees 
of blessedness and glory. 


God. and his aflections are in heaven. The 


Abraham’s bosom is a figurative representation, by which we are to 
learn the happy condition of every righteous man, when his soul departs 
from the body. ‘The souls of good men are immediately conveyed by 
angels to this happy condition, and they receive the welcome and congra- 
tulation of the fathers who have gone before them. As Abraham is al- 
ways honored as the chief of the fathers; and as all believers are said to 
be Abraham’s seed, and heirs according to the promise ; so we may learn 
from this representation, that the poor beggar was highly honored, by 
having the privilege of reclining on his paternal bosom. We learn also, 
the love of Abraham to all who are spiritually his seed. As Lazarus is 
here represented as a child reclining on his bosom, so all his children may 
hope for some degree of the same comfort when they enter into the re- 
gions of blessedness. We cannot in this world have accurate concep- 
tions of the intimacy of spirits, or know how one spirit can be said to be 
in the bosom of another. ‘The only begotten son of God is said to be 
always in the bosom of his father, and Lazarus is still in the bosom of 
Abraham. But although we can have no knowledge of this particular 
place, nor what is to be understood by it ina natural sense; yet we 
may understand, that the prominent object here presented to us, is the 
paternal affection of Abraham te all his spiritual descendants; and not 
only the affection of Abraham, but of all the fathers of the chureh, pa- 
triarchs, prophets and apostles, and all who have gone before us into the 
region of blessednees. They all look upon the children of God with pa- 
ternal affection, and give them cordial welcome to their father’s house in 
the heavens. We may learn also, that all the natural affections which 
exist among mankind, will be purified from all that is earthly, and shall 
exist in the heavenly inhabitants forever. 

There appears to be no substantial reason why they should not exist in 
the state of torment. The rich man was not divested of the natural af- 
fection which he had for his five brethren, who had survived him. He 
had a desire that they might be brought to repentance, and saved from 
that miserable condition. It has been doubted whether there can be any 
such feelings among the spirits of the damned. But we are taught in 
this parable that there are such feelings among them. All the parables 
of our Lord are natural representations. If there were no such feelings 
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in hell he would not have said the rich man expressed such feelings ; for 
all his parables are founded on real facts. The rich man who died, and 
then found himself in the place of torment, did actually exist in this world, 
and enjoy a life of luxury and elegance on the earth; and he does now 
exist in that same condition in which he is represented by the Redeemer. 
There are many such characters upon the earth at this moment, and 
many such in the regions of dispair. It was very natural for him to 
think of his near relatives who were living as he had lived, and who 
would prol ably come to the same end. ‘I 


here are some suflerings in 
this world, which are mingled with comfort. 


and if thes lierers 1ac 1] 
f the st rs had their 
friends along with them it would be an alleviation of their sorrows; but 
no man would wish to have his friends along with him in torments, where 


a drop of water to cool the tongue is not permitte d. Natural affection 
is common to the righteous and the wicked. We have no reason to sup- 
pose that they will be divested of it in the future world. It would truly 
9e a horrible agyravation of the torment of the rich man, to see his five 
brethren in the same state of torment, where they should ail aggravate 
their misery by reproaches and recriminations of furmer seductions into 
sin. 

But the righteous shall enter into pure and perfect happiness which 
shall increase forever. It is the nature of spiritual blessedness always to 
grow. We know the operation of it in this world. Every intelligent 
christian can understand the truth of the proini , by the accomplishment 
of it to himself—“ The righteous shall flourish like the palm tree, he 
shall grow like the cedarot Lebanon.” ‘This promise shall no doubt be 
fulfilled in the future as well as in the present world. There appear to 
be grades and higher degrees of heavenly blessedness and glory, to 
which the saints have been advanced since the days of Ab raham. Pa- 
radise appears to be higher than Abraham’s bosom, and then there is the 
third heavens, whichis a grade still more exalted. The apostle Paul de- 
clares that he was caught up into this highest degree of glory in the vis- 
ionsof God. He could not tell whether his spirit was in the body or 
eutof it. But this is probably the state of exaltation to which he a iludes 
when he says, God dwells in light to which no man can approach. In 
this state of exaltation no man hath seen him or can see him. But P are 


dise is that state of exaltation to which the Redeemer ascended on that 
same day in which he was crucified. Here he was joined by the peni- 
tent malefactor. ‘The apostle tells us that he was caught wn into this 


state of exaltation where he heard unutterable things, of which it would 
be unsuitable and improper for any man to attempt giving a description. 
But Paradise is the hill of God, the sacred inclosure where the Lord 
Jesus dwells in the midst of his people, where they see his face and are 
transformed into his image, from glory to glory, as by the spirit of the 
Lord. 

it may, perhaps, be proper for us before we conclude this dissertation 
toendeavor to make some application of these princi les to the death 
and resurrection of our Lord Jesus Christ. This is a very important 
subject, and one which frequently engages the thoughts of every Chris- 
tian. It would truly be a great help for the enlightening of our minds, 
and for increasing our common and mutual affection, it we could have 
frequent opportunities of comparing our views on subjects of this kind. 
There has been a difierence of opinion on this subject among Christians, 
from the earlicst ag f the church; andihisn ve traced back almost 
as far as there is any historical record. “lt very probably commenced 
soon after the times of the apostels. It is generally _* lieved by Protest- 
ants, that the remarkable clause in that short summary of doctrines, called 
the apostle’s creed, was inserted some years or ages after the apostles had 
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departed from the earth. It does in fact bear the appearance of an interpo- 
lation. ‘* He was crucified, dead, and buried, he descended into hell, the 
third day he arose again from the dead.” The whole statement was no 
doubt intended and calculated to embrace the opinions of all Christians ; 
for as the word hell often means the grave, so in this sense, no Christian 
would object toit. But it did also fully embrace the views of those, 
who believed that his soul did actually descend into the state of misery. 
It is not indeed probable that any inteliigent Christian ever believed in 
the sufferings of Christ, after his soul departed from the body. ‘This has 
always been supposed, and has often been called, a doctrine too horrible 
fer any Christian to believe; especially as there is no countenance given 
toit in any part of these scriptures. But it appears to have been believ- 
ed, by many of the fathers of the church, that he descended into hell, and 
there preached the gospel to the spirits of the antideluvians, who were 
detained in prison. This seems to be the foundation of the doctrine of 
purgatory. For if Christ went down at that period and preached the 
gospel to the damned; and if some of them received it, and were admit- 
ed into paradise, then itis probable, or at least it is possible, that other 
spirits of the damned may, in other ages, also be delivered out of the 
state of tormeni. The ministers of the church of Rome eagerly laid 
hold on this doctrine, and it was eagerly received by tnultitudes, espe- 
cially by those who were clothed in purple and fine linen and fared 
sumptuously every day. They loved the pleasures of this world, and 
they hoped that by charity to the poor, and especially by liberality to the 
church, they might purchase the pardon of their sinful indulgences, and 
perhaps they might not long be confined in prison after theirdeath. In 
fact the doctrine has in all succeeding ages become a copious stream of 
emolument, toenrich that great city Babylon, which reigneth over the 
kings of the earth. 
One portion of scripture, and perhaps the chief passage which the 
church of Rome has Jaid hold of, either to sustain or corroborate the 
opinion, that Christ descended into hell after his death, is contained in 
the first epistle of Peter, iii. 18, 19, 20. ‘* For Christ also hath once suf- 
fered for sins, the just for the unjust, that he might bring us to God; be- 
ing put to death in the flesh, but quickeded by the spirit; By which also 
he went and preached unto the spirits in prison; which sometimes were 
disobedient, when once the long suffering of God waited in the days of 
Noe, while the ark was preparing.” The whole human nature of Jesus 
yhrist, his body and soul, suffered death for our sins. He suffered, a 
righteous person in the room of unrighteous persons, that he might give 
us an introduction into the presence of God. It was necessary that these 
sufferings should terminate in the separation of his soul and body. It is 
very evident that he was put to death in the flesh. He was crucified, 
dead, and buried. He was reduced to that condition in which he could 
no longer derive any comfort from this world; for he was in fact out of 
this world, and in the world of spirits. ‘This is the condition to which 
every man is reduced at death. But the souls of the wicked are in a 
state of consciousness without comfort. They are in torment, and this 
is the second death. But the sufferings and death of Christ could not 
deprive him of spiritual life. In his spirit he always trusted in God, and 
was always obedient to his commandments. This is the life of the spir- 
it. God never took away his spirit from his only begotten son; and 
therefore at the very time when he was put to death in the flesh, he was 
quickened by the spirit; and began to sing the praises of God as they are 
contained in the xvi. Psalm. Hissoul was thus raised from the dead, and 
was in the state of life. Itis a truth of which Christians cannot be ig- 
norant, that the devotional exercises contained in the Psalms, and in the 
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other pal ts of the scripture, Where sorrows are expressc »d, do generally 
terminate in expressions of joy and praisc. So when the sufferings of 
the Redeemer were completed, it is evident that he was quickened by the 
spirit; for he-cried with a loud voice. “It is finished; Father, into they 
hands | commend my spirit!” ‘This is evidently an expression of joy. 
He was then anointed with the oil of gladness above all the martyrs who 
had ever suffered for the truth; and he received the crown of rejoicing. 
His body was laid in the tomb, and even here there was as much honor 
conferred upon him, as any one can receive in that state of humiliation ; 
but his spirit ascended, as spirits are said to ascend, toa state of blessed- 
ness and glory proportioned to his station and character. He was enabled 
to know the Father of life,—the abundance of joys, and the eternal 
pleasures which are at God's right hand. 

This is the sense in which he was quickened by the spirit. But it is 
stated by the apostle, that by this same spirit, he had gone and preached 
to the spirits in prison. The following is the proper and full translation 


of the 19th verse. “ By whic h spirit also he went and preached to the 
spirits which are in prison,” or as it is in the margin of the Greek scrip- 
tures, “‘the spirits which are shut up in prison.” He tells us, “ that these 


spirits were formerly disobedient, and that the long suflering of God 
waited in the days of Noah, while the ark was preparing.” It is true 
that God waited to be gracious to them, but it is no less true that his long 
suflering was drawing toa close. He said, “my spirit shall not strive 
with man forever, inasmuch as he is flesh.” Man had then proved him- 
self to be flesh—to be carnal and sold under sin, while he had no redeem- 
ing principle in his heart. His whole mind was carnal and enmity against 
God. He could not say with the apostle, ‘“ the good that I would I do 
not” forhe had no desire to do good. This was the condition of the 
whole human family, and there was no exception but the family of Noah. 
Therefore when they were put to death in the flesh, they were not quick- 

ened by the spirit, the »y were holden, and there is no evidence that they 
are not still holden by the pains of death. It is by no means probable 
that the Lord Jesus Christ would go down to the regions of death to 
deliver those who were destitute of all spiritual life, and who had lived 
and died in the practice of iniquity. If he would not send his spirit to 
strive with them any longer when they were onearth; but cut them off 
in their sins by the deluge; it is not likely that he would descend into 
hell for this purpose. He would not permit Lazarus to dip the tip of his 
finger in water, and cool the tongue of the rich man, whose chief sin was 
living in luxury and splendor; much less would he relieve those who for 
many centuries had filled the earth with violence; and who had reject- 
ed the preaching of the gospel by one, whom they knew to be a messen- 
ger from himself. 

God has allotted a certain period in this world for his spirit to strive 
with every man. He strives with some men so powerfully as to bring 
them to obedience, and he strives with other men in such a way as to 
leave them without excuse ; and their own conscience condemns them 
while they continue in the practice of iniquity. Every man shall at last 
confess that God has been righteous inall his dispensations towards him. 
When any man resists the spirit, and lives under the influence of sin dur- 
ing the period of trial which God has appointed, he has then committed 
the sin unto death. ‘This was the sin of those who perished in the del- 
uge. The Lord Jesus Christ went to them, and preached by the same 
spirit, by which he preaches the gospel at the present time. But they 
rebelled and vexed his Holy Spirit, and he shut them up in the prison of 
death. They were not in prison when he preached to them, they had all 
the liberty which men enjoy in this world; but when they sinned the sin 
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into death, they were shut up in prison where they are reserved until 
the last judgment. 

The apostle speaks in the same manner in the 6th verse of the 4th 
chapter, “for this cause was the gospel preached also to them that are 
dead, that they might be judged according to men in the flesh, but live 
according to God in the spirit.” He is speaking of the end and intention 
of preaching the gospel. It was preached to men who are now dead, 
that they might receive it and bear testimony to the truth of it; and then 
thev would be condemned by the judgment of men in the fle sh. The »y 
would speak evil of them, because the ‘y would not run with them into the 
same excess of riot. But the judgment of God will reverse the judg- 
ment of men, and they who receive the gospel shall be quickened, and 
shall live according to God in the Spirit. 

It is utterly impossible that the gospel could be preached in the prison 
of hell. This is che place where the wicked are reserved for the jud 
ment. This world is the only place where the gospel is to be preached } 
for after death is the judgment. Our eternal condition is determined in 
the mind of our judge, and signified to ourselves, at the very moment we 
depart from this world; and the last judgment will be the manifestation 
of the sentence which is passed at the period of death. There can be 
no repentance in the soul after death, as there can be no repentance in 
the body after it is laid in the grave. 

The death and resurrection of our Lord Jesus Christ is always pre- 
sented to us as an emblem and proof of the sufferings, death, resurrection 
and final glorification of every one of his people. If we suffer with him 
we shall also reign with him. He is the captain of our salvation, and he 
was made perfect, or fully and thoroughly fitted for his office, when he 
closed the last scene of his sufferings upon the earth. Then God raised 
him from the dead, having loosed the pains of death, because it was not 
possible that he should be holden of it. It is quite evident that this de- 
claration relates to his soul as well as to his body ; for it was in his soul 
that he chiefly suffered the pains of death. He declares, “the cords of 
death encompassed me—I am poured out like water—my heart is like 
wax in the midst of my bowels.” These pains of body and mind contin- 
ued, and became more terribly severe, until he was brought to the dust 
of de ath. 

But his sufferings terminated at the moment when he said, “ It is finish- 
ed.” He was then released from the pains of death. His soul was rais- 
ed from the dead to dieno more. Death could no longer have dominion 
over him; and corruption had no dominion over his body in the grave. 
{t was impossible from that moment, that either his soul or his body 
should be subjected to any kind of corruption. ‘The word rendered cor- 
ruption is generally app lied to bodily or material substances, and the word 
HADES or SHAOU L generally signifies the state in which the soul 
suffers. ‘The natural course of the human soul, which is not renewed 
and sanctified when it departs from the body, is to pass into the state of 
misery and degradation. But the promise to the Redeemer in the cove- 
nant of peace was, that his soul should not be left for one moment in this 
condition. IfSatan had had the power, he would have prolonged the 
torture after death ; but God immediately loosed the bands and enlarged 
him in his distress ; and then his heart was filled with joy. 

The very same promise is made through the Redeemer to all his peo- 
ple. We must all pass through sufferings in this world; and our exist- 
ence here would naturally terminate in pain. But the Christian suffers 
with Christ. There isa perfect similarity in his feelings and in the ex 
ercises of his heart with the sufferings of his blessed Lord. They are 
the same in their nature, although not the same in the degree of pain, 
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which he suflers. me Pages the pains of death, and raises some of his 
people from the dead, giving them comfort and even joy inspeakable 
before the soul is separate 4 from the body. ‘The martyrs have sometimes 
been delivered from the pains of death and have triumphed in the flames. 
sut the very moment the soul of the Christian is separated from his body 
he is transported by angels into the paradise of God. His body shall at 
last rise incorruptible from the grave and death shall be swallowed up in 
ctory. 

The promuine nt subject in the 16th Psalm, is the re surrection of Jesus 
Christ in his whole human nature, or his body and soul; and therefore 
this Psalm is not in every sense applicable to David or to any other Chris- 
tian. David speaks in this Psalm concerning the resurrection of Christ, 
the fruit of his loins according to the flesh, whom God promised to raise 
up, that he might sit on his throne; and every intelligent Christian when 
he sings this Psalm, speaks of the resurrection of ( ‘urist, and applies the pro- 
mise to himself in the sense in which it is applicable. ‘The apostle says, 

that David is not ascended into the heavens.” He is not ascended in 
the same sense in which Christ is ascended, for his body is still in the 
grave; und although his spirit has ascended to par: adise. yet he is infi- 
nitely below the high degree of exaltation and glory to which the Re- 
deemer isadvanced. When we sing this Psalm in worship, it is necessa- 
ry in the first ~ lace to look to Jesus, ‘and see how eve ry sentiment is ac- 
complished in him; and at the same time we should rely upon him to ac- 
complish the same in ourselves. 

[t appears that the two extremes of heaven and hell do meet in this 
world; and they dosometimes meet in the Christian’s heart. The Lord 
Jesus Christ suflered the most dreadful pains of hell, both in the garden 
and on the cross; butat the same time he was not entirely divested of 
the joys of heaven. He enjoyed life in the midstof death. At some pe- 
riods he was in heaven, and was filled with joy unspeakable and full of 
glory; but still he had the sentence of death in himself. But the state 
of the Redeemer in this world is the state of every Christian No Chris- 
tian ever enjoyed so much of heaven in this world, or suffered so much 
of hell as the captain of our salvation; but all do sufler a certain degree 
of the pains of hell, and all have a portion occasionally of the joys of 
heaven. These joys and sorrows are mingled in this world, but in the 
spiritual world they are completely separated. There is no pain in heav- 
en, and no happiness in hell. But the degrees of cach increase beyond 
all human comprehension. The pit of he ll has no bottom, and the joys 
of heaven are unspeakable and full of glory. 


Arr. V. Remarks on the line of dtstinction between Church and State 


In defining the proper limits to which the civil and ecclesiastical authorities should 
respectively extend their influence, extremes and confusion must be carefully avoided. 
That the church should not be improperly trammeled by the state, and also that she 
should not usurp authority over it, in things that are purely of a civil nature, is a lead- 
ing principle of the Reformation. The church has not always been kept so distinet 


from the kingdoms of this world as she ought to have been; but the common sense of 


mankind determines that the civil and ecclesiastical governments are independent of 
each other, as the plainest dictates of scripture also clearly testify. 

Erastianism on the one hand, and Popery on the other, are the two ertremes against 
which the church ought most scrupulously to guard. The Erastian principle of resolv- 
ing all authority of “church officers into the will of the state, cannot, in any sense, be 
lawfully admitted. This principle was introduced by the learned physician, THomas 
Erastus, of Switzerland, in the sixteenth century, who was so zealous in opposing 
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truth by “the sword of the spirit which is the word of God.” For truth needs not 
the civil arm to support its mighty influence, against which even the gates of hell shall 
never prevail, It is fortified sufficiently by spiritual means, against the most formidable 
attacks of the enemy; so that it fears no opposition, however great, but will stand the 
test of the strictest scrutiny, and the more it is opposed, the more impregnable does it 
become—like the oak of the forest when beaten by the tempest, the more it 1s shaken 
the firmer it grows. 

It is the duty of the civil magistrate, on the other hand, to defend the Christian re 
ligion, by protecting its supporters in their laudable efforts to promote its influence 
with spiritual weapons; not suffering them to be molested, or unlawfully interrupted 
in the full enjoyment and free exercise of their civil and religious liberties. He is 
bound to be ‘‘a terror to evil doers, and a praise to them that do well,” by punishing 
the open violators of the first, as well ss the second table of the decalogue, so far as 
he can legitimately exercise his official authority. ‘l'his he is authorized to do by the 
laws of the land, to a certain extent, as in the case of Sabbath profanation, blasphe- 
my, and profane swearing—crimes which have most justly subjected the perpetrators 
to civil punishment. No general law, however, can be enacted that will meet every 
particular case; so that the civil officers in this free country have often too much dis 
cretionary power, as no society, civil or religious, has ever decided, and probably can 
not decide righteously, how far the magistrate ought to go in every instance, in 
punishing transgressors of the first table of the decalogue. It is the imperative dut 
of every Christian, however, to exert his utmost influence to have the civil law amend- 
ed, when necessary, and made sufficiently strict to deter offenders as much from violat 
ing the first, as the second table of the moral law. Thus our happy country might 
soon be highest in the scale of morality among the nations, becoming the mistress of 
the world, not only in agricultural, commercial, and hterary enterprize; but in dis 
seminating among a free, enlightened, moral and religious people, the inestimable bles- 
sings of that righteoutness which alone can exalt the character of any nation. 

The church, therefore, is distinct from the state, and will not permit the civil magis 
trate to interfere with her legislation, in his official capacity, She will permit him to 
** call Synods, and be present at them,” as the Westminster divines inform us, not be 
cause he has an official right to do so authoritatively; but as a public member of socie 
ty, bound to consult for its civil and religious interests, he may, in extraordinary cir 
cumstances, call the ecclesiastical rulers together, to deliberate how he and they may 
best co-operate in promoting the influence of morality and religion, without which the 
true happiness of our race cannot be advanced, But he may not compel Synods to 
meet, nor assume any civil authority to legislate for the chureh in her judicative pro 
ceedings ; because the civil and ecclesiastical authorities arc, by divine right, inde- 
pendent of each other, and ought not to interfere with one another any farther than 
going hand in hand to support each other in accomplishing the grand object for which 
both were originally instituted. To set up a Pope or earthly monarch, therefore, as 
the head of the church, allowing him to establish, by civil law, one system of religion 
which all members of the state are bound by law to support, however defective or er 
roneous they may regard it, is an outrage on scripture, reason, and the common sense 
of the community, One sect of Christians must thus be supported at the expense of 
others, who are perhaps more agreeable, in principle, to the divine standard, than the 
establishment is, wherever such an unhallowed connexion between church and state is 
unrighteously instituted, Jn countries where the blessed light of the gospel is enjoy- 
ed, the civil magistrate may and should establish the Christian religion, by protecting 
and supporting its propagators, and by contributing from the public treasury to the 
support of those benevolent and religious institutions, that are devoted to the glorious 
work of blessing mankind, in disseminating among them the sublime principles with 
which the Scriptures are replete, and without which society cannot be truly ennobled, 
For experience proves that civilization, good order, and happiness are enjoyed no 
where so abundantly, as im those countries where the Scriptures are most generally 
adopted for the standard of morality, and are allowed to have their natural influence 
in elevating the tone of moral character and sentiment throughout the community, 
Every true patriot, therefore, must be bound by the most sacred ties, to use his utmost 
exertions in order to have his own influence, and that of the public united, for support- 
ing those institutions, that promise speedily to disseminate the inestimable blessings 
of true civilization and happiness, which the gospel alone can afford, not only through- 
out this vast Western continent, but also in every other section of the habitable globe, 

With respect to the other extreme, of the church unduly interfering in civil affairs, 
against which she ought to guard just as carefully as against the improper interference 
of the civil powers in religious matters, there is not much fear of any dangerous er- 
rors on this particular, She wil] not usurp any authority over the state, nor arrogate 
to herself the power formerly claimed by the church of Rome, whose ministers set 
themselves above the magistrates, and presumed to absolve subjects from obligation to 
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Let all true Christians, then, abound in fervent prayers and holy exertions, that the 
Supreme Governor of both church and state i soon afi d another Retormat on, by 
which each of these powers In Its proper place, W be made effectual to accomplish 
the glorious object for which both kinds of o er ent were orign vy instituted—and 
that the kingdoms of this world may all spec y ** become the kingd s of our Lord, 
and of his Christ.” A RerorMep PRESBYTERIAN. 


A RT. VI. Synod of Philad: Iphia. 


This Synod met on the 29th of October, 1834, at Gettvsbureh. (Pa.) and the Rev. 


€. C. Cuyler, D. D., was chosen moderator. We extract a few items of busines 
from their minutes, which have a bearing on the iterests of re imion generally 


‘*The Rey. Dr. Schmucker, and the Rev. Mr. Krauth of the Lutheran chur h, and 


the Rey. Mr. si hnee k of the Ger ian Ret med < rch. beine present. were invited 
to sit as corresponding members. 

‘*It was moved by Mr. Breckinridee. that Me \ ne and R el of the Meth 
odist church. be invited to sit as corr me! rs of 1 dy; to which mo 
tion an amendment was offered, to add t e of the Rey. Mr. Marsden, an Episco 
pal minister, and Mr. Bacon. a meml ot the A mbliv's S md P idelphia Pres 
bytery. A division of th uest \ for— he question being taken on 
the first two named brethren, was decided in the itive. Whereupon, the remain 


der of the resolution was withdra 


‘‘It was then moved to reconsider the vote inviting the Rev. Messrs. Si hmucker, 
, ; 


Krauth and Schneck, to sit as correspon r members, wl i was lost. 

“The Rey. Mr. Bauher, of the Lutheran Church, being present, was invited to take 
his seat as a corresponding member. 

‘*A communication was read, from the Associate Reformed Chureh of New-York, 
at its late sessions at Newburgh, requesting a committee to be appointed, to confer 
with a committee on the part of that body, on the subject of their uniting their efforts 
with this Synod, in relation to the Presbyterian Tract, and Sunday School Nociety. 

‘‘On motion, the consideration of the Act and ‘Testimony was taken up, with a view 
to its adoption by the Synod. The reading of the paper being called for, it was read, 
and the following motion was made, viz: 

** Resolved, That this paper be adopted as the Act and Testimony of this Synod. 

** After some progress made in the discussion of the subject, at 5 o'clock a motion 
was made for recess till after the public Worship this evening. 

‘¢The unfinished business of last evening was resumed, viz: the resolution for the 
adoption of the Act and Testimony. ‘The discussion of this subject continued till 
half past twelve o'clock. ; 

‘¢The unfinished business of the morning was resumed, viz: the consideration of 
the Act and Testimony. After continuing the discussion of this subject for some 
time, Mr. McKnight moved to postpone the resolution for the adoption of the Act and 
Testimony, with a view to take up the following paper as a substitute 

WH hereas, it is affirmed, and by some members of this Synod believed, that heresies 
of an alarming character are cherished and promulgated within the bounds of the 
Presbyterian church: and whereas, the heresies specified are as follows :—that we 
have no more to do with the first sin of Adam than with the sins of any other parent ; 
that there is no such thing as original sin; that infants come iuto the world as perfect 
ly free from corruption of nature, as Adam was when he was created; that by origin 
al sin nothing more is meant than the fact, that all the posterity of Adam, though born 
entirely free from moral defilement, will always begin to sin when they begin to exer 
fise moral agency. and that this fact is somehow connected with the fall of Adam: 
that the doctrine of imputed sin and iunputed righteousness Is a nove Ity and nonsense ; 
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that the impenitent sin vy nature. and independently of the aid of the Holy Spi- 
rit. in full possession of all the powers necessary to a compliance with the commands 
of God, and that if he labored under any kind of inability, natural or moral, which he 
could not remove himself, he would be excusable for not complying with God’s will; 
that man’s regeneration is his own act: that it consists merely in the change of our 
governing purpose, which change we must ourselves produce; that God cannot exert 
such an influence on the minds of men as shall make it certain that they will choose 
and act ina particular manner without destre ying their moral agency ; and that ina 
moral system, God could not prevent the existence of sin, however much he might de- 
sire it; and that Christ’s sufferings were not truly and properly vicarious: and, where- 


as, itis the incumbent duty of this Synod to guard (so far as its intluence extends) 
the purity of the church— 

Therefore, Resolved, That this Synod does unequivocally bear its solemn testi- 
mony against the aforesaid errors, at the same time distinctly avowing its sincere ad- 
herence to the standards of the Presbyterian church in their integrity, and declarmg 
its decided opposition to the doctrine of ** elective tffinity,” if such affinity regards dif- 
ference of views in doctrine o1 

** Resolved, further, asthe opinion of this Synod, that any Presbytery, Synod, or 
Assembly, in whose bounds these or other heresies are propagated, and who do not 


discipline. 


take the constitutional steps for the suppression of such heresies, are failing to dis- 


( 
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charge their duty to the Pie byterian ¢ hurch, and to him who is its great and glorious 
Head. 

‘*The ayes and nays were called for on the postponement of the motion for the 
adoption of the Act and Testimony, and, on the roll being called, the vote was as fol- 
lows, vizi—Avyes 18—Nays 65. 

‘The question on postponement was decided in the negative. 

‘*The question then being taken on the adoption of the Act and Testimony, the 
aves and nays were ordered, and the roll being called, the question was decided in the 
atlirmative, as follows, viz :—Ayes 60—Nays 22—Not voting 1. 

‘*Dr. M’ Dowell gave notice that he would claim the privilege for himself, and oth- 


ers who mielit unite with him, to protest against the above decision—and Messra. 
Duffield, DeWitt, and Carothers, that they protested and would complain to the next 
General Assembly. 

‘The committee on bills and overtures reported the following Overture. No. 1: 
Adopted, Ay 3s 48—Navs 8—Not voting 2. 

*'The Synod of Philadelphia, in the exercise of the power vested in it, by the 18th 
section of the xi. « hapter of Form of Government of our chure!, *‘ to propose to the 
General Assembly for their adoption, such measures as may be of common advantage to 
the whole church.” do respectfully, but most earnestly propose to the General Assem- 
bly, the repeal of the act of the last Assembly, which purports to create the Synod of 
Delaware, and the repeal of the act of the Assembly of 1832, which purported to cre- 
ate the Second Presbytery of Philadelphia. Because, 

‘1, Those acts violate the fundamental principles of our church order, by declaring 
the erection of a Presbytery and a Synod, each destitute of fixed and sensible bounda- 
ries; and 

2. They establish principles by which the church is convulsed, and may be ruined. 

‘Ordered. That the Stated Clerk cause this Act to be laid before the General As- 
sembly of 1835. 

‘‘The following proposition, presented by the Rev. Mr. Breckenridge, was adopted. 

‘* Resolved, That a committee of ——-— be, and is hereby appointed, to correspond 
with the Synods and other bodies respectively, that have the patronage and control of 
the Theological Seminaries at Pittsburgh, and in Prince Edward county, Va., for the 
purpose of ascertaining, on what terms and conditions this Synod can be admitted to 
an equal share in the control, and patronage of, and official appointments to, those 
schools. And also, to lay before the Convention that will meet in May, 1835, at Pitts- 
burgh, at the recommendation of the signers of the Act and Testimony, the question, 
Is it advisable to form a new Theological Seminary, at some central point in the Pres- 
byterian church; or to select one of those already existing, to be patronised, and con- 
trolled by this and other orthodox Synods? 

A remonstrance to the next General Assembly was adopted; from which we make 
the following extract: 

‘*Now, even if these remonstrances should be unavailing, and these two bodies 
should, by the general sense and power of our church, be continued de facto, in exist- 
ence : still, in that case, we do protest against the reception of any new church or new 
minister, by the said (Assembly's) Second Presbytery of Philadelphia, within the dis- 
trict of this Synod, or of any Preshyte ry belonging to it. For. as the DISTRICT €m- 
braced by the bounds of this Synod, and the Presbyteries embraced in it, was not, as 
to any part of it, transferred to the said (Assembly's) Second Presbytery of Philadel- 
phia; but the act creating it only purports to create it, out of certain men and church- 





es named iti | ct itself, Without preter y | vive i \ * the disiriet nitained 
in the bounds of this Synod, or any P fits Presbyteries : e 4 sist ou such plain and 
proper interpretation of the creating act, as shall prevent the least encroachment on 
the district « ntained within the bounds of this Synod, or a f its Presbyteries, 
by the reception, on the part of the (Ass« "s) Se Presbytery of Plnladelphia 
of any NEW MINSTER, or the orga it vy NEW CHURCH, our said district, 
which is not pretended to have been re , except so far as thi 1 and churches. 
expressly named in the creating act, may be construed to reduc 

The above extracts evince a comme! bl eal for the purit d comely order of 
the House of God. But we are not wit i 51 t the tri t truth inthe Gen 
eral Assembly will be eventually over ed by then ‘ rful. and wily 
adversaries. If they cannot be driven trom their ! Live \\ ve thr off thei 
guard, by attempts to compromise, or by a feigned rary yielding to their 
views in somethings. It will be seen that the enemy atltempted a substitute, in this 
Synod, exceedingly plausible, yet a struc e to the « ects tlre rthodox party have in 
view. And a like substitute actually pre led inthe Synod ot Pittsbureh, and the 
Presbytery of Ohio; of which the Presbyter n thu 

‘The Synod of Pittsburgh and the Presbytery of Ohio have compromised matters, and 
have thus withheld the force of their infl »a great degree, in sustaining this measure 
of reform. We doubt not they will soon rceive t to their regret By their modified re 
solutions, we fear they have prevented many signatures, which would etherwise have been 
obtained, besides cimin.shing the force of their testimony We cannot for a moment doubt, 
but that in both of these bodies, the instrument might have been adopted entire; and why 
should the majorities have suffered themselves to Virtually de feated by the minorities? In 
our judgment they have conceded too much for t sake of apparent harmony. The securest 
way to accomplish an object is to march directly up to it without being diverted to the right 
hand or to the left; and if ever there was a crisis wit h demanded this « ird ind uncempri 
mising course of conduct, such an one now exists \ hundred substitutes, however good in 


themselves, could not supply the pl ice of the t an i¥ slinony, while it presents itself as a 
sensible point, around which the friends of church reforin may rally their forces. Substitutes, 
as their originators well know, will tend only to divert attention from it and weaken its effect. 
We suggest these remarks with the most fraternal feel ngs for the respectable bodies whose 
cours¢ in this matter we regret.” 

We repeat then, that we are not without fears respecting the issue of this contro 
versy. There are many individuals in that church honestly aiming at the glory of 
God and the good of souls: but th y have been overwelmed by a worldly policy ‘and 
a lax discipline, and we fear the day of their influence is gone forever. We have adverted 
to one cause tending to prevent the success of the orthodox party, viz: the power and 
cunning of their adversaries. But others, in our opinion far more formidable, may be 
noticed. And 

1. 4 detestable worldly policy.x—Whoever has been an attentive observer of the 
movements in the Christian world for the last twenty or thirty years, and has looked 
upon them in the light of divine truth, must have seen, that the great body of Chris 
tians have practically disregarded the first principle of true religion; that itis ‘not 
by might, nor by power, but by the spirit of the Lord,” that Zion is to be built up. 
Overlooking this fundamental principle, innumerable schemes have been invented and 
put in operation, for evangelizing the world. The simple and unostentatious means 
of divine appointment have been de emed inadequate to acc mplish so great a work. 
In no former period of the church’s history, if we except the darkest ages of Popery, 
has she been so burdened with human machinery, or so deeply buried under the rubbish 
of man’s invention. Who can be so blind as not to see that this age is filling up the 
portrait drawn by the pen of divine inspiration, in the 8th chapter of Hosea?— 

‘*They have set up kings, but not by me; they have made princes, and I knew it 
‘*not: of their silver and their gold have the y made them idols, that they may be cut 
‘off; they have sown the wind, and they shall reap the whirlwind ;— Because Ephraim 
‘‘hath made many altars to sin, ALTARS SHALL BR UNTO HIM TO StN. I have written to 
‘“‘him the great things of my law, but they were counted as a strange thing. They 
‘sacrifice flesh for the sacrifices of mine offerings, and eat it; but the Lord ac epteth 
**them not; Israel hath forgotten his Maker, and gsurLpETH TEMPLES, and Judah hath 
** multiplied fenced cities, but I will send a fire upon his cities, and it shall devour the 
oe palaces thereof.” 

Let this portrait be placed by the side of a human Psalmody, a heretical clergy, a 
lax discipline, and an innumerable host of voluntary self-constituted associations, a 
mere catalogue of whose names would fill pages, and each claiming to be the special 
and all-sufficient means for evangelizing the world; and who does not see, that the 
great things of God’s law have been accounted a strange thing ; that many altars have 
been made by which to sin; andthat Israel hath forgotten his maker, and buildeth tem- 
ples# Can greater evidence be given, that a worldly policy and a mingling of human 
inventions with divine institutions, have grieved the Holy Spirit, and caused him to 
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withdraw his influences, and leave his church desolate and barren? ‘1 will go and ré 
turn to my place, till they acknowledge their offence, and seek my face; in their afflic 
tion they will seek me early.” (Hosea y. 15.) 

2. A spurious charity, and most absurd notions of Christian fellowship, have para- 
lyzed the ehurches of the Reformation, This is manifested by the unscriptural scheme 
of correspondence, so much in yogue, between different denominations, by which they 
carry out the beautiful theory of agreeing to differ. It wilt be seen by the proceed- 
ings of this Synod, that two Methodist ministers were refused a seat as corresponding 
members. ‘This yote was passed, says the Presbyterian, on the ground that * the 
courtesy would not be reciprocated.” According to this scheme, ministers of any 
religion, whether Turkish, Jewish, or Secinian, may be invited to a seat as corres- 
ponding members, if they will only reciprocate the favor! Here then, we have a prac- 
tical illustration of a favorite theory—agreemg to differ. Now it is perfectly puerile 
to talk of reforming abuses, while holding such a principle. It strfkes at the authori- 
ty of God. who commands his people to be witness for him. Whatever is revealed in 
the word of God is stamped with his autinority, and he that bids ‘*God speed” to any that 
deny a single revealed truth, is a partaker of cheir évil deeds. If those denominations 
with whom we differ hold the whole of revealed truth, we are guilty of despising the au- 
thority of God, if we do not unite with them. If they do not hold the whole truth, 
we are equally guilty in proportion as we give them countenance in their delinquencies. 
So this agreeing to differ is an agreement to encourage unscriptural tenets, and to 
despise the authority of God. 

The same, and evena creater absurdity distinguishes the modern scheme of free com- 
munion. So much has been said, and well said, on this point, that we need not dwell 
upon it, but will barely remark, that all who practice this scheme are found false wit- 
ness for Christ; because they give a contradictory testimony. By maintaining a sepa- 
rate communion from others, they testify that they maintain some revealed truth, 
which others deny or refuse to praetice. But by occasionally communing with them, 
they contradict their former testimony, and virtually say upon the matter, that we may 
dispense with divine commands whenever it suits our convenience or pleasure: and 
that we may put off and ona solemn public profession of the name of Christ, in the 
same manner as we do an over-coat, according to the state of the weather. 

These fundamental principles of error in the General Assembly, have produced such 
bitter fruits, that the more serious and enlightened among them have become alarmed, 
and have set about reform. And these have, and shall have our sympathies and our 
prayers. But we beg leave, as a disciple of the Master whom they serve, to ask them 
with all deference and respect, do men gather figs of thistles, or grapes of thorns? 
Or can a corrupt tree bring forth good fruit? If not, then, of what avail will it be, 
should they succeed in lopping offsome of the most luxuriant branches of that tree of 
Sodom which has grown up in the midst of their communion, and which has seattered 
more or less of its pernicious fruits into all the enclosures of the Reformation? Of what 
avail will it be. to lop off some of the branches of this tree, while its roots are left to 
strike deeper and spread wider than ever? Begin at the foundation to build; first make 
the tree good, and then shall the fruit be good. The Christian world have been so 
long accustomed to a worldly spirit, a time-serving policy, and a spurious charity, that 
we have then only faint hopes that the sound party in that church will lay the founda- 
tion sufficiently deep and broad, to secure any real or permanent reformation. 

It will be seen that our Associate Reformed brethren have fully imbibed this popular 
but unscriptural notion of correspondence with other bodies, and with a restless spirit 
are seeking to identify themselves with the ‘‘societyism” of the age. Why this dis- 
eontent and reluctance to labor and patiently endure, in the sphere allotted by Divine 
Providence? For if we take their Magazines for authority, they enjoy a most remark- 
able degree of imternal peace and brotherly love; and, if we take the same authority, 
thev are almost the same in sentiment with the Associate Church! It is admitted that 
their public standards are, in most respects, like those of the Associate Church. But 
in the strange times in which we live, it is no uncommon thing for the public standards, 
and the leading principles and policy of professing Christians, to be totally at variance. 
And God appears, in a wonderful manner, to be making manifest many of the strange 
inconsistencies of his professing people. 


Art. VII. The Bible. 


When the believer is in a state of comfort and prosperity he can read other books 
besides the Bible: but when he is in temptation, or burdened with distress, he betak- 
eth himself to the Bible alone. He wants pure wine without any mixture of water. 
This shows the worth of the Bible above all other books. —Serte. 
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AGENTS. 


ALL MINISTERS AND PREACHERS OF THE ASSOCIATE CHURCH. 
In addition to the ministers and itinerating preachers of the Associate Church, who are autho. 
rized to receive subscriptions and money, and give receipts, the following persons are authorized te 


act as agents: 

Wm. Stevenson, Jun., Cambridge, Washington | 
Co. N. Y. 

Joseph M’Clelland, New-York City. 

George M’Queen, . Schenectady. 

A. Bachop, le, Washington Co. N. Y. 

G. A. Martin, Pittsburgh, Pa. 

Alex. Gailey, Clark’s Ferry, Perry Co. Pa. 

vim. McMinn, Potter’s Mills, Centre Co. Pa. 


Andrew Munro, Canonsburgh, Pz. 

E. Lauderdale, York, Livingston Co. N. Y. 
Thomas Cummings, Putnam, Wash. Co. N. Y. 
James Galleon, tr, Xenia, Ohio. 

James Wilson, Esq. Fawn Grove, York Co. Pa. 
Alexander W. Brewster, Erie, Pa. 

James Hutchinson, Esq., New London Cross 





Roads, Chester Co. Pa. 


Subscribers in Indiana, Illinois, and Missouri, are requested to make payment to the Synod’s 
Miseionaries, who will also receive and forward the names of new subscribers. 








Terms $2,00 per annum, payable in advance or at the annual meeting of the Associate Synod. 
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OO SHORTER CATECHISMS _ printed and for sale, price $2 per 100, 
at the Bookstore of HOFFMAN & WHITE, 
February, 1834. No. 71 State-street, Albany. 








Proposats for publishing in a pamphlet form, the Reasons of Protest 
against a deed. of the Synod of 1832, acknowledging the Original Se- 
ceders to be still in communion with us ; together with answers to said 
reasons, by a committee of Synod. 


The Synod at its late meeting requested the editor of the Religious Monitor 
to publish these documents, in order to give all the members of the church an 
opportunity to examine for themselves the merits of this question, with the view 
of making a final and satisfactory disposition of the whcle matter. These pa- 
pers will make a pamphlet of about sixty-four large duodecimo pages, on type 
the size of this notice. The expense of publication will be, for 500 copies, 
$75; for 1000 copies, #100. And by the use of what is called an elephant 
sheet, with the help of the Napier press, it can all be comprised in two sheets; 
which will make the postage on it the same as that on the Monitor, viz: 100 
miles, 3 cents; any greater distance, 5 cents. If subscriptions are received 
sufficient to warrant the publication of a thousand copies, which is extremely 
desirable on many accounts, these valuable, and, in the present state of our 
church, highly important papers, will, on the plan we have adopted, come to 
subscribers for about one-third the usual price of such pamphlets. For every 
dollar forwarded to us, free of postage, we will send ten copies, in such man- 
ner as the subscriber shall direct, on condition that 1000 subscriptions are re- 
ceived ; and six copies if only 500 are received ; and in the same ratio for 
any given number. Subscriptions should be forwarded in season for us to re- 
ceive them on or before the first of January, as its publication has been prom- 
ised in that month, if published at all. 

It will be seen that these papers are too long to publish in the ordinary way 
in the Religious Monitor, as they would fill about two entire numbers ; and we 
have adopted the best expedient that suggested itself, for complying with the 
request of Synod to present these documents to the church; and it is hoped 
and believed that a/7 who are desirous to see them circulated, that our people 
may possess information on an important point of public administration, will 
forward their subscriptions with sufficient liberality and promptness to secure 
their object. C. WEBSTER. 

Albany, November 1, 1834. 
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